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The Legend of William Branham

William Marrion Branham can
justly be called the father of modern
faith healers. One scholar wrote that
he “was and is an enigma. He was
born in poverty; he died in contro-
versy, and his name is
known around the
world.”’1

According to one

account:

“In 1946 Branham
claimed that an an-
gel commissioned
him to be a prophet
with the message of
divine healing. From
1946 to 1955
Branham conducted
a healing ministry
that only [his minis-
try contemporary]
Oral Roberts could
match. The Pente-
costal masses
revered his legend-
ary healing gifts, the
ability to detect dis-
eases by the vibration of his hand
and the ability to discern the
secrets of a person’s heart.””2

Branham had a storied ministry,
especially in his heyday from the late
1940s through the late 1950s.

by J. Greg Sheryl

Branham’s devotees have developed
into what has become literally a “cult
following” estimated to number in
the millions worldwide.3

Some readers may remember read-
ing or hearing within the past two
years about a certain “Christian”
pastor, Youcef Nadarkhani, who was
imprisoned in Iran and facing a death
sentence for refusing to
convert to Islam. This
pastor had ties to
Branham. One article
on Pastor Nadarkhani
stated:

“He is reported to
be the evangelical
pastor of ‘the
Church of Iran’.
However, what
might come as a
shock to many evan-
gelical Dbelievers is
that Pastor Nadark-
hani is actually one
of the leaders in a
growing cult in Iran,
which is linked with
the Oneness Pente-
costalism (Jesus
(continues on page 10)
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JOHN HAGEE SEES
BAD MOONS ARISING

In September 1969, the popular musical group
Creedence Clearwater Revival topped the charts with
their song, “Bad Moon Rising.” The song began with the
lyrics: ““I see the bad moon arising. I see trouble on the
way. I see earthquakes and lightnin’. I see bad times
today.” Apparently, pastor and author John Hagee has
taken a page from CCR’s songbook.

Hagee is notorious for predictions that never develop.
Conspiracy-debunker Paul Coughlin writes that during
the Gulf War in the early 1990s, Hagee appeared on the
Trinity Broadcasting Network saying that the Gulf War
would be a bloodbath for American soldiers and that it
was the start of World War III. As Coughlin notes, it was
“totally untrue,” but Hagee just keeps saying things that
are untrue “and people hear those things and forget”
(Secrets, Plots & Hidden Agendas, pg. 143).

Hagee is the pastor of Cornerstone Church in San
Antonio, Texas. His doctrine and proclamations have
been evaluated in earlier editions of The Quarterly Journal.
And while Hagee never wants to be accused of
date-setting, a declared date by any other description is a
date set. In regard to that, he is disingenuous and does
suggest that certain current events of his choosing have
prophetic significance. He allows his hearers to connect
the dots on the prophetic calendar as he leads them along

in speculation, setting forth what seems to be terminal
dates.

In his current video series The Coming Four Blood
Moons, he refers to our generation as “the terminal
generation.” Terminal means “‘at the end” or “final.”
However, there is no way that Hagee could know that
there are no generations beyond this one.

His ministry’s website states, ““This prophetic sermon is
a teaching like you have never heard before!” Each of the
three sermons from the series is available from his
ministry on audio or video at a cost, but several versions
of the sermons posted on YouTube.

17

Hagee himself refers to the four blood moons as “‘a
concept you've never heard before.”” If one is not
knowledgeable about astronomy or history, then they
probably have never before heard of blood moons.
However, the theory that Hagee proposes has been
around awhile, even if his followers and listeners have
never heard of it.

First, it is important to know a bit of information
concerning blood moons. The frequency of these blood
moons can be traced throughout modern history all the
way back to ancient times. Author William Koenig has
published an extensive listing and shows that blood
moons have often occurred on Jewish holidays. These
blood moon events occur regularly and are often the first
full moon after the so-called harvest moon.

(continues on page 21)
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News Updates

HINN AND EX-WIFE
RE-WED, SON ARRESTED

Wedding bells finally rang for faith healer Benny Hinn.
In June 2012, he announced to his followers that he and
his ex-wife, Suzanne, were reconciling and planned to
remarry. Their 30-year marriage had ended in February
2010. At a “public meeting” detailing the reconciliation,
he said that an Oct. 28, 2012, date was set for the
remarriage ceremony.

But the date passed with no word of the ceremony
taking place. Many of Hinn's followers and critics
wondered about the silence. Several weeks after the
October date passed, Hinn posted a “special word” on
his ministry’s website saying, “Those who are giving
spiritual guidance and oversight have encouraged us to
walk, not run, and to wait on the Lord as He completes
His plan for our future.”

Then, in February, Hinn posted ““a joyous announce-
ment” on his ministry website which said in part, “On
March 3, less than two weeks from now, Suzanne and I
will stand before God and our family members as we
celebrate the restoration of our marriage in a ceremony
conducted by Dr. Jack Hayford, evangelist Reinhard
Bonnke, and Suzanne’s father, Dr. Roy Harthern!”

During the ceremony, Bonnke said the event was a
“miracle” and that he sees ““a river of the balm of Gilead
flowing to millions of broken marriages” because of the
Hinns’ remarriage. Wave Nunnally, contributing author
to The Confusing World of Benny Hinn, said that Bonnke
“literally makes the Hinn ceremony and reunion a
Lourdes/Fatima/Medjugorje for marriages” and that
“the comment suggests that God’s grace is being
imparted through the conduit of Benny and Suzanne’s
remarriage.”

Nearly 1,500 people attended the wedding ceremony
which was held at the Holy Land Experience in Orlando,
Fla., a Christian theme park owned by the Trinity
Broadcasting Network. Just days after the ceremony,
Hinn began hawking The Marriage of Pastor Benny and
Suzanne Hinn: a Story of Love and Restoration DVD on his
website for $25.

Yet not all recent events have been so blissful for Hinn.
Two weeks before his wedding, his son and two
bodyguards were arrested at his miracle crusade in
Manaus, Brazil. According to the online edition of the
British newspaper, Daily Mail, the trio was detained by
local police ““after allegedly beating up a deaf and dumb

man” at the healing rally in Brazil. A local pastor,
Hestephenson Araujo, was attending the crusade and as
Hinn was delivering his sermon, he approached the
platform hoping to receive an “anointing” from Hinn.
Because he was moving toward the stage with a bottle of
water, Hinn’s 21-year-old son, Joshua, and two body-
guards thought he was going to throw water on the
healing evangelist. They intercepted Araujo and took him
to a trailer where they interrogated and beat him.

Police said that because Araujo was unable to hear or
speak, the beating and punching continued. Police were
called by “concerned members of the public.” Araujo
was rescued, taken to a local hospital, treated, and
released.

The newspaper further reported: ““According to police,
Mr. Araujo’s father, a sign language translator, entered
into an agreement with Benny Hinn’s representatives to
not press charges against the men. Police sources told
Brazilian website Portal do Holando that the agreement
involved a ‘large sum of money.”’

Hinn’s son and the bodyguards were released and
immediately left Brazil for the United States. It was not
Joshua’s first run-in with the law. In June 2012, he was
arrested on suspicion of DUI by the Tarpon Springs, Fla.,
police.

—MKG

AUTHOR
DAVE HUNT DIES

Dave Hunt, well-known apologist and best-selling
author, died April 5. He was 86.

Hunt had a long list of ministry accomplishments. In
1992 he founded The Berean Call ministry, which is
based in Bend, Ore. The organization was a catalyst for
the defense of the Christian faith through his many
books, newsletters, videos, and speaking engagements.

Hunt’s best-known book is The Seduction of Christianity,
which he co-authored with longtime ministry associate
T.A. McMahon. This 1985 cutting-edge volume was one
of the first major publications to battle the onslaught of
false teachers who were infiltrating the Church with their
false teachings. Hunt and McMahon took on controver-
sial subjects such as faith theology, possibility thinking,
and psychology — and they were not afraid to name
names. The book has remained in print for over 25 years.

(continues on page 23)
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At ONeENEsS THEOLOGY
TrAacHBSs Us AouT DOCTRINE

by Bradley D. Lafferty

Jonathan Edwards, the Puritan

preacher, once said:

“It is of exceedingly great impor-
tance that we should have right
notions and conceptions of the
nature, attributes, and perfections
of God. It is the very foundation
of all religion, both doctrinal and
practical; it is to no purpose to
worship God, except we know
what we worship. ... It is impos-
sible we should love, fear, and
obey God as we ought, except we
know what He is, and have right
ideas of His perfections, that
render Him lovely and worthy to
be feared and obeyed.”!

This makes apologetics and the
pursuit of right doctrine of prime
importance in Christian theology and
practice. If we don’'t know what we
seek, we won’t know it when we find
it. And if we pursue a God that in
reality does not exist as we describe
Him, or does not ask of us what we
say He does, we cannot truly follow
Him.

Because we are flawed and limited
beings, there exists some room for
differences in church polity and per-
sonal practice — a ‘“‘wideness in
God’s mercy.” The apostles were
twelve different men who interacted
with Christ in twelve personal and
distinctive relationships. They shared
a common truth, which we call doc-

trine, but described and lived out that
truth in different ways. This means
that our faith in personal practice may
look different when observed by dif-
ferent peoples, in different places, and
at different times.

This does not mean that truth is
relative, subjective, or circumstantial.
The truth that man must act in faith
by following the teachings of God is
still true. While Christians have lib-
erty in practice and expression, they
are not allowed latitude in their defi-
nition of God’s nature. It must be
grounded in and drawn from Scrip-
ture. As such, there exists the danger
of defining doctrine to include spe-
cific, individual necessity as part of
the definition.

In plain form, this would represent
a violation of Revelation 22:18, which
says, “For I testify to everyone who
hears the words of the prophecy of
this book: If anyone adds to these
things, God will add to him the
plagues that are written in this book.”
Eve was guilty of just this infraction
at the fall, when she added that they
were to not even touch the fruit,
when all God had said was to not eat
it. Though this may have appeared a
good way to provide a level of
certainty for them, it actually served
to weaken their position as a whole. It
displayed a disturbing lack of faith in
the sufficiency of God’s instructions,

as well as making the rule seem
overly restrictive, and easier to ques-
tion. When man involves himself in
improving on what God has said,
““Sin is at the door.”

GOD IS IN THE DETAILS, TOO

Details do matter. What may begin
as a slight deviation can become a
gaping chasm later. A one-foot putt
struck one degree off-center will still
fall into the hole. That same stroke
from 40 feet will miss the hole by
nearly eight inches. If doctrine is the
details of what we believe, then we
had best get our doctrine straight
from the outset, lest we miss the truth
at the end.

There exists, then, a balance that
must be struck; one which holds the
details as important — and truth as
absolute — while leaving the indi-
vidual room to maneuver into posi-
tion to follow it. Harold O.J. Brown
wrote:

“Too much enthusiastic faith
without a corresponding degree
of theological understanding is
almost certain to lead to error,
perhaps to serious heresy. Too
much doctrine unaccompanied
by a living and growing faith is
the recipe for dead orthodoxy.””2

As Brown suggests, one must hold

fast to the truth of doctrine, or the
faith it supports will be Dbaseless,
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while simultaneously avoiding mak-
ing the truth something constructed
from personal circumstance. Being
aware that God made each man in
His image, but different, and the
differences each man brings with him
to the cross may well result in differ-
ences in the details of the practice of
faith. One must be willing to work in
love with others toward the same
eternal goals.

This balance is sometimes hard to
come by, especially when the differ-
ences appear to be slight at the outset.
Take the present-day controversy over
“Jesus’ Name” or “Jesus Only” bap-
tism.

A BAPTISM BY
ANY OTHER NAME

The exact words spoken over a
convert being baptized would appear
to be inconsequential. But this is not
the case.

Jesus” Name baptism, a tenet of
Oneness Pentecostalism that arose out
of the Assemblies of God denomina-
tion3 in the early 1900s, finds its roots
in a sermon preached by Canadian
evangelist Robert E. McAlister at a
meeting in Los Angeles in 1913.
Douglas Jacobsen details the origins
of the movement:

“The emergence of Oneness pen-
tecostalism is usually associated
with the camp-meeting held at
Arroyo Seco (in the Los Angeles
area) during the spring of 1913.
There is evidence that Oneness
views had been circulating in
certain parts of the pentecostal
movement before that time, how-
ever, so it is perhaps best to view
the Arroyo Seco meeting as the
place where pentecostals who
were already predisposed in this
direction were first able to so-
lidify their views and connect
with other like-minded believers.
The Arroyo Seco revival clearly
helped pave the way for Oneness
pentecostalism to coalesce into a
visible theological movement.”’4

It was at the Arroyo Seco camp
meeting where McAlister announced
“that the Apostles did not employ the
triune formula in water baptism.”>

McAlister asserted ‘““that the Apostles
administered baptism ‘only’ in the
name of Jesus (Acts 2:38; 8:16; 10:48;
19:5).”6

John G. Scheppe, a German pastor
in attendance, claimed that after a
night of intense study and prayer,
God had revealed to him that this was
the truth. Jacobsen wrote:

“The morning after MacAlister’s
[sic] talk, another minister, John
G. Sheppe [sic], went running
through the camp shouting that
the instruction to baptize believ-
ers in Jesus’s name was the new
revelation for which people had
been hoping. The meeting as a
whole was not quite sure what to
make of all this, but a small
coterie of pentecostal leaders was
convinced that the new message
of baptism in Jesus’s name sig-
naled a critical turning point in
the history of the movement.
They left the meeting determined
to spread the new message of
Jesus-only pentecostal faith
across the country, hoping to
unite pentecostals under this new
banner.”””

Author and pastor Larry DeBruyn
describes what followed:

“The ‘New Issue, as it was
called, spread like a wildfire in
the Assemblies of God in the
early 1900s. Significant numbers
of pastors became convinced that
baptism needed to be adminis-
tered ‘in the name of Jesus
Christ, thereby invalidating the
Trinitarian formula historically
believed by and practiced within
the Assemblies of God. Pastors
enthusiastically submitted to re-
baptism in Jesus” name, and took
the issue back to their local
churches where they also re-
baptized members of their con-
gregations according to the same
formula. To the present day,
replacement baptism continues
as a major issue for Oneness
Pentecostals.”8

In Matthew 28:19, Jesus says, “Go
therefore and make disciples of all
nations, baptizing them in the name
of the Father and of the Son and of

the Holy Spirit.” This is the basis for
centuries of Church teaching and
tradition on baptism.?

This questioning and undoing of
hundreds of years of Church belief,
doctrine, and practice, and establish-
ing that baptism must be done in the
name of Jesus only or it is of no
effect, seems to be a dubious
undertaking at best, especially
because the biblical references used to
support the premise (Acts 2:38; 8:16;
10:48; and 19:5) do not actually appear
to do so.

Expounding grammatically upon
Acts 2:38, DeBruyn states:

“The prepositional phrase ‘in the
name of Jesus Christ’ (Greek, i
™ o6véuortt 'Incot Xplotov)
functions adverbially. A gram-
matical issue to be resolved is
whether the adverbial phrase
qualifies the general command to
‘repent,’ or the more individual
command to ‘be baptized,” or
both. In that a conjunction
(Greek, xal) joins both verbs
(‘Repent, and ... be baptized’), the
phrase ‘in the name of Jesus
Christ’ may best be understood
to modify both ‘repent’ and ‘be
baptized.”"10

Additionally, DeBruyn says:

““Because there is no apostolic
formula for repentance men-
tioned in the narrative, then nei-
ther can it be inferred that ‘in the
name of Jesus’ is a formula for
baptism. In referencing his com-
mand to repent and be baptized
‘upon’ Jesus’ name, Peter ap-
pealed to the Lord’s authority for
what he had ordered.”’11

Expositor John Gill said that “in the
name of Jesus” was ‘“not to the
exclusion of the Father, and of the
Spirit, in whose name also this ordi-
nance is to be administered, (Matthew
28:19) but the name of Jesus Christ is
particularly mentioned, because of
these Jews, who had before rejected
and denied him as the Messiah; but
now, upon their repentance and faith,
they are to be baptized in his name,
by his authority, according to his
command; professing their faith in
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him, devoting themselves to him, and
calling on his name.””12

So, when context and circumstances
are considered, the passage is found
to refer to environment and repen-
tance as well as baptism. As such, it
must be pointing to the authority
under which the command was given,
not providing us a liturgy for the
baptismal ordinance alone.

In regard to Acts 8:16, DeBruyn
states:

12

.. as in Acts 2:38, the preposi-
tional phrase ‘in the name of the
Lord Jesus’ is adverbial to ‘been
baptized” (Greek, BeBomtiouévor
Vmnpyov). As such, the Acts
narrative describes only the time
frame and manner in which the
Samaritans had experienced bap-
tism. ... The verse indicates only
that the Samaritans had not yet
been initiated into the sphere of
life in the Holy Spirit, and as
such, provides no baptismal for-
mula or liturgy. The mention of
baptism in this verse does not
warrant that Jesus’ Trinitarian
formula for baptism be de-
nied.”’13

It should also be noted that the
Samaritan believers were not rebap-
tized, addressing another frequent
teaching of Oneness Pentecostalism,
that rebaptism in Jesus’ name only for
those previously baptized in the Trini-
tarian form is essential to salvation.
Vinson Synan says, “According to
oneness teaching, the only valid bap-
tism is in ‘Jesus’ name’ and not ‘in the
name of the Father, Son, and Holy
Ghost.”"14

Pastor and Pentecostal leader
Garfield T. Haywood wrote:

“The Blood and the Name of
Jesus are inseparable. To be saved
by water baptism, it must be
administered in the name of
Jesus. ... The life of the Blood of
Christ is connected with baptism
when it is administered in His
Name.”’15

This has led some in the Pentecostal
movement to teach that those not
baptized in the name of Jesus only are

not truly saved and to demand rebap-
tism of those who had previously
been baptized under the Trinitarian
form to affect proper salvation. Had
this been the case, however, then Paul
would surely have had the Samaritan
believers rebaptized ‘/correctly.”
Because he did not, one is left to
wonder if the teaching has theological
merit.

DeBruyn points out that in Acts
10:48, the phrase ““in the name’ fol-
lows the main verb of the sentence,
‘he ordered.” Had Luke intended to
emphasize that baptism was to have
been accomplished by a formulaic use
of ‘in the name of Jesus Christ,” he
could have positioned the phrase after
‘to baptize.” In this case the translation
would be, ‘And he ordered them to be
baptized in the name of Jesus Christ.”
As the wording stands, it literally
reads, ‘And he [Peter] ordered them in
the name of Jesus Christ to be baptized.”
As such, ‘in the name of Jesus Christ’
modifies ‘ordered’” and denotes the
source and authority of the command
which he gave to be baptized.’16

As with Acts 2:38, the passage refers
to the authority under which the
order to baptize is given, and there-
fore fails to support the Jesus’ Name
position.

Addressing Acts 19:5, DeBruyn
finds problems with regard to the
belief system of Oneness Pentecostal-
ism:

“[Tlhe dialog between Paul and
the Ephesian disciples of John
provides insight into the stan-
dard formula used in baptism.
‘Did you receive the Holy Spirit
when you believed?” he asked, to
which they responded, ‘No, we
have not even heard whether
there is a Holy Spirit” (Acts 19:2).
Note: their confessed ignorance
of the Holy Spirit then stimulates
Paul to ask them, ‘Into what then
were you baptized?” (Acts 19:3)
Evidently, it appeared incredu-
lous to Paul that, in their under-
going the baptismal rite, these
Ephesian disciples had ‘not even
heard whether there was a Holy
Spirit.” As his follow-up question
indicates, Paul assumed that they

would have at least heard of the
Holy Spirit when they were bap-
tized. ... Those disciples should
have become acquainted with the
name of the Holy Spirit at the
time of their being baptized ac-
cording to the Trinitarian for-
mula.”17

DeBruyn then adds:

”... the grammar and context of
Acts 1955 do not support a
dogma that ‘in the name of the
Lord Jesus’ needs to be recited
over each person baptized.”’18

He also then addresses the rebap-

tism issue:

”... the rebaptism of the Ephesian
disciples was no rebaptism at all.
It was an initial baptism of dis-
ciples with reference to Jesus
Christ becoming Lord in their
lives. To deduce that this text
warrants, even mandates, a re-
baptism in the name of Jesus
stretches the text beyond legiti-
mate application.””1?

John Wesley said of the twelve men

in the passage:

“They were baptized twice; but
not with the same baptism. John
did not administer that baptism
which Christ afterward com-
manded, that is, in the name of
the Father, Son, and Holy
Ghost.””20

A.T. Robertson explains:

“The point here is simply that
these twelve men were grossly
ignorant of the meaning of John’s
baptism as regards repentance,
the Messiahship of Jesus, the
Holy Spirit. Hence Paul had
them baptized, not so much
again, as really baptized this
time, in the name or on the
authority of the Lord Jesus as he
had himself commanded (Matt.
28:19) and as was the universal
apostolic custom. Proper under-
standing of ‘Jesus’ involved all
the rest including the Trinity
(Father, Son, and Holy Spirit).
Luke does not give a formula,
but simply explains that now
these men had a proper object of
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faith (Jesus) and were now really
baptized.”21

As stated above, where a one-
degree deviation in a putt can lead to
greater separation further on, it can be
seen that the “advancement” of
Oneness Pentecostal theology from a
misunderstanding of the liturgy of
baptism to the call for rebaptism of
anyone administered the right “incor-
rectly,” leads to doctrinal differences
that become hard to overlook.

BAD PENNIES
AND BAD THEOLOGY
ARE SURE TO RETURN

Unfortunately, the departure is not
finished. DeBruyn continues by writ-
ing that “rebaptism according to the
‘new formula’ also spawned contin-
gent and serious theological issues
regarding God’s person and nature. ...
To Oneness Pentecostals, the one
name employed in baptism provides a
theological insight into God’s onto-
logical being."22

David Jacobsen tells us about early
Pentecostal leader Garfield T. Hay-
wood:

“Haywood began his reflections
on the nature of the godhead by
explicitly rejecting the doctrine of
God as Trinity, which had been
held in common by the Catholic
and Eastern Orthodox Churches
(and later most Protestant
churches) for over 1,500 years.
He thought that classic Trinitari-
anism was just one more part of
a long tradition of error that had
misled Christian thinking for
centuries.”23

Additionally, the “discovery” of
Jesus Only baptism, according to Pen-
tecostal historian David Reed, ““sowed
the seeds of a radical Christocentric
alternative that reasoned that, if there
is only one name (Jesus) to be used in
baptism, that name must be given by
God in biblical revelation, and it must
reflect the radical unity of God’s
being.”’24

This “radical” unity to which Reed
refers is actually nothing more than a
revival of the ancient heresy known

as Sabellianism, or Monarchial Modal-
ism. C.A. Blaising explains the par-
ticulars by pointing out that:

““A more sophisticated form of
modalism was taught by Sabel-
lius in Rome early in the third
century and was given the name
Sabellianism. It seems that
Sabellius taught the existence of
a divine monad (which he
named Huiopator), which by a
process of expansion projected
itself successively in revelation as
Father, Son, and Holy Spirit. As
Father it revealed itself as Cre-
ator and Lawgiver. As Son it
revealed itself as Redeemer. As
Spirit it revealed itself as the
giver of grace. These were three
different modes revealing the
same divine person.”2

Sabellius was excommunicated by
Calixtus, the bishop of Rome, in A.D.
220.

The Trinity is one of the great
mysteries of faith. This is due in part
to how humans examine, categorize,
and evaluate information. Data is said
to be true if it corresponds positively
to data already accepted as true. As
such, information for which no
known corollary can be drawn is
much harder to examine and verify.
And because there is no other thing in
the known universe which is Trinitar-
ian in nature, it is very difficult to
describe or evaluate the doctrine out-
side — or inside — the realm of faith.

Man naturally rebels against any-
thing that appears to violate the
natural order of things. Chaos and
contradiction are counterintuitive to
how knowledge is treated. From a
purely logical standpoint, the idea
that something can be both three and
one simultaneously is difficult to
imagine. Short of a knock on the
head, one finger will not usually
appear to be three. So it is under-
standable that the doctrine of the
Trinity would present difficulties to
the human mind. In fairness to One-
ness Pentecostal theology, it is only
logical to reject a Trinitarian baptism
if there is no Trinity. Had they arrived
at this position in this order, then, it
would be easier to understand.

But the answer, as was noted ear-
lier, is never to add to what God has
said, or to try to “re-explain” His
nature. The answer lies in acceptance
through faith that God has revealed
Himself correctly to mankind. As
DeBruyn asserts:

“[Tlhe Bible teaches there never
was a time when the Son was not
(John 1:1-2). The Father, the Son
and the Holy Spirit are eternal
contemporaries one with another
(John 17:5; 15:26). As such, the
Son, as distinct from the Father
and Holy Spirit, existed as a
divine Person before His birth in
Bethlehem. This is the Trinitarian
teaching of Holy Scripture.”26

Matt Perman describes the Trinity:

“The Bible speaks of the Father
as God (Phil. 1:2), Jesus as God
(Titus 2:13), and the Holy Spirit
as God (Acts 5:3-4). Are these
just three different ways of look-
ing at God, or simply ways of
referring to three different roles
that God plays? The answer must
be no, because the Bible also
indicates that the Father, Son,
and Holy Spirit are distinct Per-
sons. For example, because the
Father sent the Son into the
world (John 3:16), He cannot be
the same person as the Son.
Likewise, after the Son returned
to the Father (John 16:10), the
Father and the Son sent the Holy
Spirit into the world (John 14:26;
Acts 2:33). Therefore, the Holy
Spirit must be distinct from the
Father and the Son.”"?7

Other questions of practical impor-
tance arise in relation to Trinitarian-
ism. If God says His name is the
singular “I Am” (Exodus 3:14) and
also repeatedly says “let us” do such
and such (Genesis 1:26; 11:17), then
there is no justification for attempting
to describe God in other terms. Jesus
was not a ventriloquist. Someone else
was speaking ““from above” at His
baptism (Mark 1:10-11) and at His
Transfiguration (Mark 9:7). And Jesus
prayed to His Father in those earthly
prayers.

So, from such an apparently insig-
nificant issue as who gets mentioned
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when someone is baptized, we arrive
at a different salvation and a different
God. This is why doctrine, apologet-
ics, and biblical interpretation are so
essential. While practice is fluid, truth
is not. How one worships may well be
a matter of circumstance or prefer-
ence, but whom one worships is not.

This controversy is important be-
cause of the popularity of leaders
such as televangelist T.D. Jakes. Jakes
is pastor of The Potter's House in
Dallas and was raised in Oneness
Pentecostalism. Jonathan Moorhead,
in his master of theology thesis, offers
this warning about Jakes:

“An alarming fact in his early
days as a pastor is the affiliation
of his church with the Higher
Ground Always Abounding As-
semblies. Although his website
only indentifies this organization
as ‘a Pentecostal church organi-
zation that governs approxi-
mately 200 churches,” the modi-
fier for ‘Pentecostal’ is omitted.
The modifier that Jakes avoids is
‘Oneness.” The Higher Ground
Always Abounding Assemblies
is a black Oneness Pentecostal
group that Jakes has been a part
since the inception of his minis-
try.”’28

Moorhead continues his concern:

“T.D. Jakes’ affiliation with the
Higher Ground Always Abound-
ing Assemblies should raise
warning flags to anyone who is
familiar with the organization.
The distinctive of the group is
strictly Oneness in its view of the
Godhead. In spite of this hereti-
cal view, T.D. Jakes has never
denounced the organization, and
continues to work with it as ‘a
leader and elected bishop.”’%?

Jakes was recently afforded a public
forum in which to denounce his
Oneness associations. In January 2012,
he met with pastors James Mac-
Donald of Harvest Bible Chapel of
Rolling Meadows, Ill., and Mark
Driscoll of Mars Hill Church in
Seattle, Wash., at a theological round-
table called Elephant Room. The topic
was Jakes’” Oneness teachings, and

whether he had reached a turning
point in his understanding and
adopted a Trinitarian theology, as had
been reported.

Given the opportunity to state his
position, Jakes said that God ““mani-
fests” Himself to man as the Father,
the Son, and the Holy Spirit. When
pressed, he would not go beyond this
statement. At issue is the definition of
the term ““manifests,” for that is the
very word Oneness Pentecostals use
to describe the appearance of the
varying “‘modes” of God. If Jakes was
indeed embracing Trinitarianism, it
would seem prudent to adopt new
language as part of the process. Not
doing so leaves room to question his
true intent.

Despite the title of his article which
claimed, “T.D. Jakes Embraces Doc-
trine of the Trinity, Moves Away from
‘Oneness’ view,” reporter Michael
Foust cites Southern Baptist leader
Malcolm Yarnell who observed:

“T.D. Jakes wants to have both
Trinitarians and Oneness Pente-
costals, who are Unitarian Mo-
dalists, classified as brothers in
Christ at the same time. But you
cannot affirm both are in the
realm of truth without removing
the Trinity as a fundamental
basis of the Christian faith. You
cannot have both beliefs at the
same time: either God is both
three and one (as Trinitarians
believe and Unitarians deny) or
God is only one (as Unitarians
like Oneness Pentecostals believe
and Trinitarians deny). There is
no bridging this divide without
losing the Trinity itself, for He is
the God we worship.”30

COMPROMISING
DOCTRINE FOR UNITY

Ecumenism has long been an issue
in the Church, but far too often the
quest for ecclesiastical unity comes by
sacrificing biblical doctrine on the
altar of theological compromise.
While Psalm 133:1 tells “how good
and how pleasant it is for brethren to
dwell together in wunity” and the
Church is reminded by Christ that
“all will know that you are My

disciples, if you have love for one
another” (John 13:35), history teaches
that any time two or more groups of
people assemble, the likelihood that
differences in practice, followed by
tension and dispute, will increase. But
this elusive unity can be achieved,
while both displaying the love Christ
desires and maintaining and preach-
ing ““the faith which was once for all
delivered to the saints” (Jude 3).

Jude’s epistle is a great treatise on
this topic. Jude immediately estab-
lishes that mercy, peace, and love
should be multiplied among them (v.
2). Jesus was not a fan of the Phari-
sees of His day. He condemned them
for being legalistic, uncaring, self-
important tyrants. The Church has no
place for this kind of religion and
those who practice it, like Westboro
Baptist Church, and they should be
called out and set right. But that does
not mean that contending for the
truth is a bad thing. In verse 3,
Christians are called to “contend ear-
nestly for the faith.” This command
comes immediately after the injunc-
tion to be a caring community, so the
required contending here cannot in
any way be viewed as counterproduc-
tive to that call.

Some would say that tolerance and
acceptance of any sincere belief or
practice is the goal. Individuality
mandates that religion be individual,
too. God made us different, so He
must be passive with us being differ-
ent about Him. But the unity the
Psalmist wrote of cannot be achieved
by ignoring the errors of others. As
Paul would say, “May it never be!” It
is more unloving to ignore another’s
inaccuracies and leave them in their
error than it is to bring them back to
full fellowship with God. It is not
loving to avoid warning someone that
a bridge down the road is out because
it might offend them in their sincere
attempt to reach the other side of the
river. In the same way, the biblical
instruction in Galatians 6, ““Brethren,
if a man is overtaken in any trespass,
you who are spiritual restore such a
one in a spirit of gentleness” (v. 1)
represents a gesture of caring and
love. That is Jude’s point in these first
three verses: that love need not be
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what is sacrificed in the pursuit of
truth, only error.

Jude then addresses the issue at
hand: “For certain men have crept in
unnoticed, who long ago were
marked out for this condemnation,
ungodly men, who turn the grace of
our God into lewdness and deny the
only Lord God and our Lord Jesus
Christ” (v. 4). Notice that the charge
against these men is summed up in
that they altered the truth by “turn-
ing” and “denying,” and arriving at
what Jude calls lewdness. Albert
Barnes describes this lewdness, saying
these men were:

““Abusing the doctrines of grace
so as to give indulgence to cor-
rupt and carnal propensities.
That is, probably, they gave this
form to their teaching, as Antino-
mians have often done, that by
the gospel they were released
from the obligations of the law,
and might give indulgence to
their sinful passions in order that
grace might abound.””3!

In response, Jude calls believers to
“remember.” First, he reminds his
readers “that the Lord, having saved
the people out of the land of Egypt,
afterward destroyed those who did
not believe. And the angels who did
not keep their proper domain, but left
their own abode, He has reserved in
everlasting chains under darkness for
the judgment of the great day” (vv.
5-6).

Jude reminds his readers that God
is the judge and will deal with these
people in His time, according to His
sovereign will. It also points out what
God thinks of “turning” and “deny-
ing.”

The next remembrance was ‘the
words which were spoken before by
the apostles of our Lord Jesus Christ”
(v. 17). In essence, Jude is calling
them to return to the doctrine or “the
faith which was once for all deliv-
ered” from verse 3. Jude is saying that
the way to real unity is a commitment
to the truth of the Gospel. He affirms
this with his next charge, to be
“building yourselves up on your most
holy faith, praying in the Holy Spirit”
(v. 20). A firm foundation is the secret

to any successful building project, and
a common faith will always promote
unity in the midst of its followers.

In all things Christian, the Word of
God should be the foundation and
guide. Proper exegesis, interpretation,
and apologetics must be Bible-based,
not experientially derived. If experi-
ence is allowed to become the basis of
doctrine, then things have become
reversed and error results.

The order of Genesis is as follows:
God, the never changing, creates the
universe, which follows standard
laws and principles. Into that uni-
verse, He introduces man, made in
His image, but not standardized.
There is variation and individuality.
At no point is the individuality of His
creation meant to be a determining
factor in establishing or defining
truth. But in His sovereignty, He
allows for variation in fellowship and
worship, which cannot occur without
variation in practice.

Finally, Jude urges them to “keep
yourselves in the love of God, looking
for the mercy of our Lord Jesus Christ
unto eternal life” (v. 21). Once again,
the call to love in the midst of
contending and correction is given
and reinforced by the injunction of
verses 22 and 23: ““And on some have
compassion, making a distinction; but
others save with fear, pulling them
out of the fire, hating even the gar-
ment defiled by the flesh.” If there
was only one true practice, there
could not be multiple approaches.

Proverbs 12:15 and 21:2 make it
clear what God thinks of the ways of
man: “The way of a fool is right in his
own eyes, but he who heeds counsel
is wise” and “Every way of a man is
right in his own eyes, but the LORD
weighs the hearts.” And that perhaps
is the secret to this dilemma: it is not
the actions, but the heart of the
believer, that matters to God, and
should matter to us. If someone prac-
tices the true faith a different way, but
that practice does not undermine or
diminish the faith, then we are to
strive for unity. If that faith is called
into question, or altered, then that
person needs to be confronted and
corrected in love.
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WILLIAM BRANHAM

(continued from page 1)

Only) cult, which is non-Trinitar-
ian, believes in baptismal regen-
eration, and is very closely
linked and supported by the
United Pentecostal Churches out-
side of Iran.* They — with less
than 200 members inside Iran —
greatly admire and follow the
teachings of an American
preacher, William M. Branham.”’5

All these things show that even
though this is a very small movement,
““Message” churches or ‘“‘Message”
believers (what Branham’s followers
call themselves) are yet a force in
today’s world. Additionally, in some
Christian charismatic circles, Branham
is revered. His influence on modern-
day faith healers should not be under-
estimated.

THE LEGEND OF
WILLIAM BRANHAM

Evidence of the legendary nature of
Branham’s ministry can be seen in
some oft-quoted words from a biogra-
phy of Branham, written by Gordon
Lindsay, who later along with his
wife, Freda, founded Christ For The
Nations in Dallas:

“The story of the life of William
Branham is so out of this world
and beyond the ordinary that
were there not available a host of
infallible proofs which document

and attest its authenticity, one
might well be excused for con-
sidering it far fetched and incred-
ible. But the facts are so generally
known, and of such a nature that
they can be so easily verified by
any sincere investigator, that
they must stand as God’s witness
to His willingness and purpose
to reveal Himself again to men as
he once did in the days of the
prophets and the apostles. The
story of this prophet’s life — for
he is a prophet, though we infre-
quently use the term — indeed
witnesses to the fact that Bible
days are here again.’®

William Branham'’s eldest son, Billy
Paul Branham, asserted:

“Throughout the life of this
humble servant of the Lord, who
so epitomized the Spirit of
Christ, the manifestations of God
were so perfectly vindicated that
they cannot be explained away
by any natural reasoning. Of the
hundreds of thousands of visions
which the Lord gave to Brother
Branham around the world, not
one time did there ever occur a
vision which was not confirmed
and attested to be the Word of
the Lord.”””

David E. Harrell, Jr. says that
William Branham and Oral Roberts
were “the two giants of the healing
revival”8 which took place from 1947
through 1958.9

HOW BRANHAM
BECAME LEGENDARY

Branham’s claim to fame is the
result of three things: his healing
ministry, which included an amaz-
ingly accurate ability to tell people
things about their lives which he
presumably had no natural way of
knowing; his prophetic ministry,
through which he prophesied future
events; and his teaching ministry,
which promulgated some bizarre and
divisive doctrines. His teaching minis-
try seems to have been largely built
on and dependent upon his prophetic
ministry.

In addition, Branham had an appar-
ently simple, sincere, and humble
demeanor that appealed to his audi-
ence.10

Much of the information about
Branham’s life story comes from
Branham himself, including informa-
tion about the spiritual gifts he dis-
played, the accounts of the many
visions and prophecies he related, and
some of his notable healings.

For instance, in 1950, in collabora-
tion with Branham, Lindsay pub-
lished an account of Branham'’s life
and ministry up to that time. Two
chapters were written by ministry
associates of Branham and three chap-
ters were based on testimonies by
members of Branham’s church.11

According to these members,
Branham was a prophet of God.12 The
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book’s longest chapter is a transcrip-
tion of Branham relating some of the
visions he had received up to that
point.13

One author wrote of Branham:

““He had long been a pastor in a
small independent Baptist
church; he was introduced to the
pentecostal world by the de-
spised oneness pentecostals; his
preaching was halting and
simple beyond belief. But Will-
iam Branham became a prophet
to a generation. A small, meek,
middle-aged man with piercing
eyes, he held audiences spell-
bound with tales of constant
communication with God and
angels. Night after night, before
thousands of awed believers, he
discerned the diseases of the sick
and pronounced them healed.””14

Some of the accounts of events in
Branham’s life are different in ways
that are difficult to reconcile. More
problematic is the fact that Branham
himself is the apparent source for
many of these disparate accounts of
his life.

Professor
writes:

C. Douglas Weaver

“Branham’s autobiographical sto-
ries were often embellished, and
sometimes contradictory. Other
sources, written by his associates
or followers, are apologetic and
hagiographical in nature.”’15

Weaver later writes, ‘““Branham’s
hagiographers constantly embellished
his life story.”’16

WILLIAM BRANHAM,
TELL ME A STORY

The legend of William Branham
begins with his birth: Lindsay’s biog-
raphy of Branham contains nothing
particularly unique except:

“As the neighbors gathered in to
see the new born babe, there
seemed to be, so it is told, a
strange feeling of awe in the
room.”’17

Lindsay continues by suggesting
that there was something supernatu-
ral concerning this feeling of awe:

“Who can say that it [the awe]
was not the presence of the angel
who, under the direction of God,
has guided William Branham in
many of the events of his life,
and who later was to speak to
him in person?”’18

Elsewhere, Branham would later
recount the story of his birth, stating
that, “a Light come [sic] whirling
through the window, about the size of
a pillow, and circled around where I
was, and went down on the bed.”’19

The impression one gets from read-
ing about Branham’s childhood is that
of a boy who grew up in deep
poverty, whose father was an alco-
holic, and Branham himself continu-
ally feeling different from everyone
else because of his mystical experi-
ences.

Branham said:

““And Mother was fifteen years
old when I was born, Dad was
eighteen. And I was the first of
the nine children. ... Now, we
was [sic] very poor, just the
poorest of poor. ... I was born on
April the 6th, 1909.”720

Branham also explained that his
family was completely irreligious.!
Lindsay relates, “the boy [Branham]
was about seven years of age, ... It
was at this time that God first spoke to
the lad.”22 The occasion was Branham
carrying some water from the barn to
the house, a distance of ““about a city
block.” Halfway, Branham decided to
rest under a poplar tree. As he did so:

“I heard a sound as of the wind
blowing the leaves. I knew that it
wasn’'t blowing any other place.
... I stepped back from the tree
and noticed that in a certain
place about the size of a barrel,
the wind seemed to be blowing
through the tree leaves. Then
there came a voice saying: ‘Never
drink, smoke, or defile your body in
any way, for I have a work for you
to do when you get older” It
frightened me so that I ran home,
but at that time I never told
anyone about it. ... I believe that
the angel of God was in that tree,
and in later years I was to meet

him face to face and talk with
him.”’23

Although Branham stated that “‘at
the time I never told anyone about it,”
in recounting this same incident in
1959, he says that after he arrived
home, he explained to his mother
what had happened and that she
laughed at him.24

Also in that version of his life story,
he mentions a different “first vision”
occurring when he was about two
years old: ““At the year of about ..
something a little over two years old,
the first vision taken place.”2> Bran-
ham relates that he heard a bird
singing in a tree. After the bird flew
away:

”... a voice came from where the
bird was in the tree, like a wind
caught in the bush, and it said,
“You'll live near a city called
New Albany.” And I've lived,
from the time I was three years
old until this time, within three
miles of New Albany, Indiana.”’26

In this later account of Branham'’s
life — not the Lindsay biography —
Branham mentions that, about a
month after hearing the voice telling
him not to drink or smoke, he had a
vision:

“I was playing marbles out with
my little brothers, out in the
front yard. And all at once I had
a strange feeling come on me.
And I stopped and sat down
aside of a tree. And we were
right up on the bank from the
Ohio River. And I looked down
towards Jeffersonville, and I seen
a bridge rise up and go across
the river — span the river. And I
seen sixteen men (I counted
them) that dropped off of there
and lost their lives on that
bridge. I run in real quick and
told my mother, and she thought
I went to sleep. But they kept it
in mind, and twenty-two years
from then the Municipal Bridge
now (that many of you cross
when you cross there) crossed
the river at the same place, and
sixteen man lost their life build-
ing that bridge across the
river.’%7
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In Lindsay’s biography, Branham
makes a briefer reference to this
incident in a chapter where he relates
visions he has had.28 However, there
are problems with this vision which
are pointed out on a website (http://
en.believethesign.com) that while
somewhat sympathetic toward
Branham’s ministry as a healer, tries
to objectively evaluate his ministry.2

There it states:

““We have not been able to find
any historic documents or evi-
dence supporting the statement
that 16 men died during the
construction of the Louisville
Municipal Bridge. Additionally
[from another account of this
incident by Branham], it is clear
that William Branham stated that
the 16 men died by drowning. ...
Based on research done by [the
blog] Searching for Vindication,30
it appears that there were 2
fatalities in the construction of
the bridge.3! The research
documented on the Searching for
Vindication website refutes any
claim that the records in 1929
were inaccurate, and that the 16
fatalities were simply not re-
corded. We would highly recom-
mend those interested in this
issue to read the research per-
formed by Searching for Vindica-
tion. ... William Branham related
this same story many times and
other ministers have repeated it
as the gospel truth.”32

It cannot be overstressed that the
source of much of the information
commonly encountered about
Branham’s life and ministry seems to
have been Branham himself or one of
his followers, and that different ver-
sions of the same incident that he
himself told are sometimes either
difficult to reconcile or are contradic-
tory.

As a young man Branham was very
aware that despite his mystical child-
hood experiences, he was not saved.
One thing that seems to have had
reinforced this sense of “lostness”
was the death of his brother, Edward.

About two years after Edward’s
death, Branham was overcome with

gas while working at the local gas
company, where he was testing
meters at the time. As a result, he
eventually ended up in the hospital,
where the doctors told him he needed
to have an operation on his appendix.
During his time in the hospital, he
became afraid of dying, and realized
he wasn’t ready to meet God. He
claims that he had a vision, in which
the voice of God confronted him with
his refusal to obey God’s call on his
life earlier.33 At this point, Branham
made a commitment to the Lord,
saying, “Lord, if that is you, let me go
back again to earth and I will preach
your Gospel from the housetops and

street corners. I'll tell everyone about
it!”734

BRANHAM'S
CONVERSION STORY

It seems surprising that Branham
would surrender to God for ministry
when he didn’t even believe he was
saved yet. Nevertheless, he describes
his conversion this way:

“I started out to seek and find
God. ... One night I became so
hungry for God and a real expe-
rience that I went out to the old
shed back of the house and tried
to pray. ... All at once there came
a light in the shed and it formed
a cross, and the voice from the
cross spoke to me in a language I
could not understand. It then
went away. I was spellbound.
When I came to myself again, I
prayed, ‘Lord, if that is you,
please come and talk to me
again.””’%

“I knew that something had ap-
peared to me, and as I prayed it
appeared again. Then it seemed
to me that there had been a
thousand pounds lifted from my
soul. I jumped up and ran to the
house and it seemed as though I
were running on air. Mother
asked, ‘Bill, what has happened
to you?’ I replied, ‘I do not know
but I surely feel good and light.
I could not stay in the house any
longer. I had to get out and
run.”’36

“I knew then that if God wanted
me to preach he would heal me,

so I went to a church that be-
lieved in anointing with oil, and I
was healed instantly. I saw then
that the disciples had something
that most of the ministers do not
have today. The disciples were
baptized with the Holy Ghost
and so could heal the sick and do
mighty miracles in His name. So
I began to pray for the baptism
of the Holy Ghost. One day
about six months later God gave
me the desire of my heart. He
spoke to me in a great light
telling me to preach and to pray
for the sick and He would heal
them regardless of what disease
they had. I then started preach-
ing and doing what He told me
to do.””%”

In this account of his conversion
experience, Branham makes no men-
tion of his having any consciousness
of sin or of him believing in Jesus as
his Savior. Also puzzling is his recol-
lection of going into the house and
responding to his mother’s question
about what happened to him by
admitting that he didn’t know other
than that he felt good and light. No
mention of repentance, forgiveness, or
salvation. Nevertheless he confidently
recounts this incident as his salvation
experience.

Although Branham claims that God
answered his prayer for the baptism
of the Holy Spirit after six months, he
later testified about subsequently at-
tending a series of Oneness Pentecos-
tal meetings and says, I wanted the
Baptism of the Holy Ghost if God
would give it to me.”38 So one is left
wondering when he did receive this
baptism.

BRANHAM'S
MINISTRY BEGINS

Weaver notes that following his
conversion, ““Branham was ordained
an independent Baptist minister; and
he developed a small band of follow-
ers.”’3 In his testimony, Branham
refers to this church as “the Mission-
ary Baptist Church.””40 However,
Weaver writes:

”... the actual name of the church
[to which Branham belonged]
was First Pentecostal Baptist. ...
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The pastor of the church, Roy
Davis, asserted, ‘I am the minis-
ter who received Brother
Branham into the first Pentecos-
tal assembly he ever frequented.’
Davis elaborated that he was the
first person whom Branham saw
anoint with oil and pray for the
sick. Moreover, Davis claimed
that his home served as the site
for Branham’s reception of the
Holy Spirit baptism.”41

From Weaver's description of this
church, it appears that it was as much
or more a Pentecostal than a Baptist
church. Regardless, this pastor both
baptized and ordained Branham 42

Lindsay writes that at age 24,
Branham held a tent meeting in Jeffer-
sonville. Following this revival,
Branham baptized 130 people in the
Ohio River.# Lindsay wrote that at
the baptismal service, ““a heavenly
light appeared above him as he was
about to baptize the seventeenth per-
son. This was witnessed by the vast
congregation that stood looking on.”’44
Elsewhere in the book, Lindsay elabo-
rated on this same incident:

“As Brother Branham was about
to baptize the seventeenth per-
son, he heard a still small voice
which said, ‘Look up.” Three
times the words were repeated.
He looked up and there from the
sky appeared a bright star. After
a few seconds had passed, the
people looked up and many of
the people saw the star also.
Some fainted and others shouted
and still others ran away. Then
the star apparently was with-
drawn back into the sky. The
incident created such an interest
that an account of it appeared in
the local newspaper.”’4>

Presumably, this is how Lindsay
heard Branham tell of the experience.
In a different version, however,
Branham related the experience this
way: He was baptizing the seven-
teenth person:

“And just then a whirl come
down from the heavens above,
here come that Light, shining
down. Hundreds and hundreds
of people on the bank right at

two o’clock in the afternoon, in
June. And It hung right over
where I was at. A Voice spoke
from there, and said ‘As John the
Baptist was sent for the forerun-
ner of the first coming of Christ,
you've got a ... have a Message
that will bring forth the forerun-
ning of the Second Coming of
Christ” And it liked to a-scared
me to death.”46

Weaver observes, “Significantly,
however, this official biography [i.e.,
the Lindsay biography], published in
1950, made no mention of the forerun-
ner prophecy.”4’

Weaver later admitted, ““I have been
unable to locate the newspaper article
[describing a light appearing at the
baptismal service]. Branham’s follow-
ers in Jeffersonville do not have a
copy. Lee Vayle [a friend of Branham]
suggested that one of Branham’s
former acquaintances might have de-
stroyed much of Branham’s personal
files.”48

On his website, “William Branham
and His Message,” John Kennah, a
former committed ““Message” believer
from June 1980 until December 198949
made this statement concerning the
supernatural events that supposedly
attended the June 11, 1933, baptismal
service:

“As for whether or not the su-
pernatural element of the 1933
baptism incident even occurred, I
have found no extant evidence to
support that it did. William
Branham claimed that local news-
papers carried the story, but even
Voice of God Recordings Inc. [an
organization that publishes and
promotes Branham’s messages,
in both written and audio for-
mats] admits that there are no
known existing copies of such
articles (they say the newspaper
company which supposedly car-
ried the story, The Louisville Her-
ald Post, went out of business and
all back issues were destroyed in
the 1937 Ohio River flood).””50

It again appears that the only sup-
port we have for anything supernatu-
ral occurring at this baptismal service
comes from Branham himself. How-

ever, Weaver notes that Branham’s
claim that something supernatural
happened during the baptismal expe-
rience in the summer of 1933 was part
of Branham’s ongoing testimony dur-
ing the days of the healing revival.>!

THE YEARS PRIOR TO THE
1947-1958 HEALING REVIVAL

Weaver writes:

“From 1933 to 1946 Branham was
the bivocational minister of the
Branham Tabernacle in Jefferson-
ville, Indiana. After the success-
ful revival of June 1933,
Branham'’s supporters had joined
together and organized this small
independent church.”52

During those years, a number of
significant events occurred in
Branham'’s life. One of these was his
marriage to Hope Brumbach.>3 Two
years later, his eldest son, Billy Paul,
was born. Approximately 11 months
after this, they had a daughter, whom
he named Sharon Rose, after ““The
Rose of Sharon,” spoken of in Song of
Solomon 2:1.54 Branham describes this
time in his life as one of being poor,
but very happy.»®

A second event that occurred dur-
ing this time was that, in 1936,5¢ on
the way back home from an out-
of-town fishing trip, Branham sponta-
neously decided to attend a series of
meetings held by Oneness Pentecos-
tals. According to Branham, “That is
where I got acquainted with Pente-
cost.””57 However, based on what we
have seen above about his experience
at his home church, First Pentecostal
Baptist, Branham’s assertion seems
highly doubtful. In any event,
Branham seems to have developed an
admiration for them there, and they
welcomed him. Although he claims to
have received a number of invitations
from them during that occasion to
preach at some of their churches and
although his wife and mother were
supportive of his involvement with
them, in a subsequent version of
this story, Branham faults his mother-
in-law for discouraging him from
associating with them again.>®

In 1937, tragedy struck the Branham
household due to the Ohio River
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flooding. His wife, who was already
sick at the time,®0 became critically ill
due to her evacuation because of the
flood. Both of his infant children
became “‘seriously ill with pneumo-
nia.”’61 After a time, both his wife and
his daughter died. He believed that
the deaths of his wife and daughter
were the result of his disobedience in
refusing to minister to Oneness Pente-
costals.

Branham subsequently married
Meda Broy, a woman who had helped
care for his son Billy Paul, both before
and after his first wife’s death.62 They
had additional children.

BRANHAM'’S
ANGELIC VISITATION

Branham credits the beginning of
his widespread healing ministry with
an event on May 7, 1946.63 Branham
was an Indiana game warden at the
time. That afternoon, he had gone
home for lunch, and was outside,
when a great wind blew through a
maple tree at his house. His wife
became frightened. Branham relates:

“Trying to get hold of myself, I
sat down and told her that after
all these twenty odd years of
[my] being conscious of this
strange feeling, the time had
come when I had to find out
what it was all about. The crisis
had come! I told her and my
child good-bye, and warned her
that if I did not come back in a
few days, perhaps I might never
return. That afternoon I went
away to a secret place to pray
and read the Bible.”64

Branham testified that he became
engrossed in prayer and agonized
before God, pleading with Him for
help. He continued:

“Then along in the night, at
about the eleventh hour, I had
quit praying and was sitting up
when I noticed a light flickering
in the room. Thinking someone
was coming with a flashlight, I
looked out of the window, but
there was no one, and when I
looked back, the light was
spreading out on the floor, be-
coming wider. ... as I looked up,

there hung that great star. How-
ever, it did not have five points
like a star, but looked more like a
ball of fire or light shining down
upon the floor. Just then I heard
someone walking across the
floor, ... He appeared to be a man
who, in human weight, would
weigh about two hundred
pounds, clothed in a white robe.
... Seeing how fearful I was, he
began to speak. ‘Fear not. I am
sent from the presence of Al-
mighty God to tell you that your
peculiar life and your misunder-
stood ways have been to indicate
that God has sent you to take a
gift of divine healing to the
peoples of the world. IF YOU
WILL BE SINCERE, AND CAN
GET THE PEOPLE TO BELIEVE
YOU, NOTHING SHALL
STAND BEFORE YOUR
PRAYER, NOT EVEN CAN-
CER.... He told me how I would
be able to detect diseases by
vibrations on my hand. He went
away, but I have seen him sev-
eral times since then. ... I do not
know who he is. I only know
that he is the messenger of God
to me.”’65

Lindsay estimates that the angel
spoke with Branham for about “half
an hour”% and it was through this
encounter that Branham received two
signs associated with his healing min-
istry. The first was his ability to
diagnose diseases through manifesta-
tions he received in his left hand. The
second was Branham’s ““word of
knowledge,” through which he could
tell people things about their past.t
Branham points to this angelic visita-
tion and commission as the beginning
of his widespread healing ministry.

Lindsay’s biography of Branham
based on accounts given by members
of Branham Tabernacle relates that
Branham spoke of the angel visiting
him “on Memorial Sunday night in
the year 1946,”68 which would have
been May 26, 1946, because Memorial
Day that year fell on the following
Thursday, May 30th.6? While
Branham was speaking to his congre-
gation, a telegram arrived, asking him
to come to St. Louis and pray for a
dying girl named Betty Daugherty.

Branham made the trip and prayed
for the girl, who was healed in
dramatic fashion. A few weeks later,
Branham returned to St. Louis to
conduct a revival.

The girl’s grateful father, the Rev.
Robert Daugherty, testified in Lind-
say’s book that:

“I will be glad to write to anyone
in question of her healing, or any
of the healings that took place
during the [subsequent] revival
which Brother Branham held
there in St. Louis in 1946.”70

Peter Duyzer, a former ““Message”
believer produced a detailed study of
Branham’s life, teachings, and minis-
try, titled Legend of the Fall.7! In that
e-book, Duyzer mentions that this
account of the girl’s healing is prob-
lematic for the following reason: Bran-
ham related the incident of the girl’s
healing in a booklet he wrote that was
printed in 1945, the year previous to
the date given in Lindsay’s book.”2

In that booklet from which Duyzer
quotes, Branham plainly dates this
healing as having occurred in 1945.73
Duyzer stated:

“WMB [Branham] and his party
drove to St. Louis by car and
arrived on June 14, 1945. The
campaign is recorded and daily
entries are made from June 14
right through June 26. The year
is 1945, because the dates and
days of the week fit no other
year. Why is this important?
WMB could not have allowed
these meetings in St. Louis of
1945 to have occurred prior to his
alleged angelic commission of
1946. Coupled with the in-break-
ing of the Healing Revival in
1947, the 1946 angelic commis-
sion had to stand. Thus the dates
of the St. Louis meetings had to
change. Objections might be
brought based on the fact that in
Lindsay’s book Robert Daugh-
erty states that the meetings oc-
curred in 1946. How can this be
reconciled? In the booklet called,
‘Tesus Christ, The Same Yester-
day, Today and Forever,” written
by WMB there is an almost
identical testimony by Robert
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Daugherty, except he says, ‘I will
be glad to write to anyone in
question of her [Betty’s — PMD]
healing, or any of the healings
that took place during the revival
which Bro. Branham held here in
St. Louis in 1945.74 Only WMB,
no one else, gave Gordon Lind-
say all the information for his
book including the changed
date.”75

Former Message believer John Ken-
nah agrees:

“The testimony of Rev. Daugh-
erty which was published in A
Man Sent From God was clearly
revised to reflect Wm. Branham’s
later claim that he began his
healing revival as a result of his
angelic commission which he
said occurred on May 7, 1946. In
summary: It’s clear that in the
account given in ‘I Was Not
Disobedient [to the Heavenly Vi-
sion]’, Wm. Branham claims his
ministry started in 1945 as a
result of his obedience to his
‘Bread of Life’ vision. Not once
does he tell of being commis-
sioned by an angel. However, in
A Man Sent From God, and every
subsequent account thereafter,
Mr. Branham claims he began his
ministry in 1946 after an angel
commissioned him to do so.
There is no mention of the vision
of the ‘Bread of Life” In my
opinion, it couldn’t be more ob-
vious that Mr. Branham’s testi-
mony of having been visited and
commissioned by an angel to
begin a ministry of Divine Heal-
ing was developed long after he
had already begun his world-
wide ministry. The two different
accounts of how his ministry
began can’'t both be true. Are
either of them true?’76

Using what appears to be the re-
vised date (May 7, 1946), for the
apparently revised vision (the angelic
commission), Weaver states:

“As Branham’s ministry pro-
gressed, the link between his
commission and the end-time
was further embellished. Appar-
ently confusing historical data,
he announced that the day of his

commission, 7 May 1946, was the
same day that the Jews in Pales-
tine signed a peace treaty, and
became a nation.””””

In a footnote, Weaver elaborates,
““The state of Israel was established 15
May 1948. No significant event oc-
curred on 7 May 1946.”78

Branham’s ascent in the public eye
seems to have followed the time of his
St. Louis revival, which apparently
occurred in 1945 — not 1946, as
Branham later claimed.

HEALINGS AND MIRACLES

Many healings have been attributed
to Branham’s ministry and his advo-
cates seem ever ready to tout these
while ignoring his many failures in
this area.

Posted on the Internet is the healing
account of Congressman William
Upshaw, who had lost the use of his
legs as a boy, and had used crutches
for 59 years.”?

Another account tells of a boy with
an obvious asthma condition who was
taken to a Branham meeting by his
uncle and healed. As a result of this,
the uncle was saved and became a
dedicated Christian.80

In addition to many healings as-
cribed to Branham’s ministry, there
were also other apparent supernatural
occurrences such as light appearing
on or around Branham. The most
famous of these photographs of
Branham was taken “In Houston,
Texas, on January 24, 1950,”8! and
shows a light over Branham’s head.

One of the two signs that the
commissioning angel had told Bran-
ham would accompany his healing
ministry was the ability for Branham
to know the secrets of people’s hearts.
Ern Baxter, who taught at William
Branham’s healing meetings from
1947-1953 or 1954,82 stated:

“Branham had a tremendous
word of knowledge.83 Before
praying for a person, he would
give accurate details concerning
the person’s ailments, and also
details of their lives — their
home town, activities, actions —
even way back in their child-

hood. Branham never once made
a mistake with the word of
knowledge in all the years I was
with him. That covers, in my
case, thousands of instances.”’84

Similarly, Pentecostal researcher

W.]J. Hollenweger wrote:

“The author, who knew Branham
personally and interpreted for
him in Ziirich, is not aware of
any case in which he was mis-
taken in the often detailed state-
ments he made. It was character-
istic of Branham’s kind-hearted-
ness that he gave certain per-
sonal revelations to those who
were seeking healing in a whis-
per, so that they were not picked
up by the microphone and re-
vealed to the spectators.”85

This same author noted:

“Much that was written about
him in Pentecostal journals seems
to be exaggerated, but there are a
number of well-attested cases of
miraculous healings. It has even
been asserted that he raised the
dead.”’86

However, the saying, ““all that glit-
ters is not gold,” seems to have found
fulfillment in Branham’s healing min-
istry, for Hollenweger subsequently
stated:

“However generously he is
judged, it must be admitted that
his sermons were not merely
simple, but often naive as well,
and that by contrast to what he
claimed, only a small percentage
of those who sought healing
were in fact healed.”8”

He also cited a testimonial letter:

“Two years ago I came, suffering
from a longstanding and severe
bile and liver complaint, to one
of Brother Branham’s evening
meetings in Ziirich. Although I
had not drawn the slightest at-
tention to myself, his son gave
me a little card, but those who
received them were not called up
that evening — but regardless of
the cards, some of the sick
people were called up, either
directly by Brother Branham, or
by you yourself. To my unspeak-
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able joy I was one of those who
was spoken to (although I was
right at the back and out of sight
of Brother Branham). You had to
call me three times (with an
accurate diagnosis by Brother
Branham), until I understood
that it was actually I who was
meant. This word was given to
me: ‘Be comforted, my daughter,
your faith has helped you, you
will be healed.”’88

Hollenweger then tells us that, “The
sick woman gave a detailed account
of her further misfortunes, the wors-
ening of the pain, and the onset of
new diseases and her increasing lone-
liness. In her despair she wrote the
above letter and begged me to tell
Branham of her sickness.”’8?

In yet another testimony, the doc-
tors had given Donny Morton, a boy
that Branham prayed for, only six
months to live. His father took Donny
to a Branham healing service, where
Branham prayed for the child. Al-
though the boy lived longer than the
time predicted by the doctors, “he
died within the year.”?0 Weaver com-
mented on this “healing’’: “Whenever
Branham related the story, he remem-
bered the healing of Donny Morton
and the article [written about the
incident] by Reader’s Digest. The boy’s
death is never mentioned.”?!

Ronald Kydd notes:

“In 1947, one year after his initial
foray into prayer for the sick,
Branham held a series of meet-
ings in Saskatoon, Saskatchewan.
A pastor who had helped handle
the logistics of the services later
stated that many whom Branham
had pronounced healed in fact
died.”?2

Kydd adds:

“The same charge was laid
against the evangelist a year later
by W.J. Taylor, a district superin-
tendent with the Pentecostal As-
semblies of Canada. He and his
executive called for a thorough
investigation.”%3

Kydd states:

“Watching films of the meetings
and taking everything that hap-

pened at face value, the viewer
would assume that almost every-
one was healed. Eyewitness Tay-
lor reports having that same im-
pression ‘as one stands in the
meetings.” After all, this man
who pulled all that correct infor-
mation about people out of the
air said they were healed. Given
his ‘gift,” one might be inclined
to believe him. When some sort
of follow-up was done, however,
the results were not nearly so
encouraging.”’%

Duyzer devotes chapter 15 of his
e-book to examining some of the
healings Branham claimed took
place.®> Apparently only relatively
few of those prayed for were healed,
despite whatever assurances Branham
may have given them.

The story of the Houston photo
showing Branham with a light above
his head has not gone unchallenged.
One researcher who is somewhat
sympathetic to Branham’s ministry
still makes this observation about that
photograph:

“If the pillar of fire was directly
over William Branham’s shoul-
der, it would have cast light on
top of his head and the pulpit.
Instead, the top of his head is not
lit as it would be if the light was
coming from over his head. It
appears to have been illuminated
primarily from the flash of the
camera taking the picture.””%

Another former Branham follower
also questions both this photo®” and
another series of photographs where a
supposedly supernatural light ap-
pears near Branham.%8

Duyzer also addresses Branham’s
having raised people from the dead
by saying:

“Raising the Dead is one thing
that WMB claimed to have done
about five times and stated he
had the death-certificates to
prove it. .. Around 1973, Ed
Byskal, together with this author,
was holding meetings in Lima,
Ohio. Billy Paul Branham, his
sister Rebekah and his step-
mother, Mrs. Meda Broy

Branham, attended. This author
asked Billy Paul to see the five
death certificates. Billy Paul re-
plied, “Well, Brother Peter, I lent
them out to someone, and I can’t
remember who.” Dr. Doug
Weaver told this author that he
too had asked Billy Paul to see
the death-certificates and re-
ceived a similar response. How
can such important documenta-
tion get lost? There were no
certified copies made? The origi-
nals are all lost and people are
just asked to believe all this?"9?

BRANHAM'S
PROPHETIC MINISTRY

Branham led people to believe that
he was a prophet. He related visions
that God had given him and also
spoke messages that included the
words, “Thus saith the Lord.” Addi-
tionally, Lindsay’s biography of
Branham contains at least six refer-
ences stating or alluding to Branham
as a prophet.100

Duyzer wrote
Branham’s daughter:

“Rebekah Branham Smith, in
‘Only Believe’ Vol. 4, Issue 11, p.
6, ‘The biography by Gordon
Lindsay, “William Branham, A
Man Sent From God” [was] writ-
ten in collaboration with William
Branham, a distinction in author-
ship which was agreeable to both
the subject and the writer. Will-
iam Branham highly recom-
mended the book and offered it
for sale in the healing campaigns
and from his home office.””’101

This discredits the claim that
Branham was a “humble man,” some-
thing which the Lindsay biography
claims for Branham in several
places.102 Weaver notes, “Even the
book written about the 1951 South
African campaign was titled William
Branham: A Prophet Visits South
Africa.”"103

At times Branham did not relate
some of the visions and words God
had supposedly given him, until after
the facts they revealed had already
occurred. Sometimes his visions or
prophecies were vague. At other

concerning
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times, when they were specific, they
were wrong.

Weaver relates one prophecy that is
often mistakenly attributed to
Branham:

“In [Branham’s book] The Exposi-
tion of the Seven Church Ages
([pg.] 322) Branham supposedly
said: ‘I predict (I do not proph-
esy) that these visions will have
all come to pass by 1977. And
though many may feel that this is
an irresponsible statement in
view of the fact that Jesus said
that “no man knoweth the day
nor the hour,” I still maintain
this prediction after thirty years,
because Jesus did not say no man
could know the year, month, or
week in which His coming was
to be completed.” Not until after
1974 did ‘Message’ believers find
out that Lee Vayle, the editor of
the book, had put this quote into
Branham’s mouth. Except for a
few other embellishments, how-
ever, the book is an accurate
summary of Branham’s ‘mes-
sage.”’104

In the same place, Weaver also
states, “Though Branham had pre-
dicted 1977 [for the end of the world],
he was always cautious to say the
rapture might come at any time.”’105
Branham was certainly mistaken re-
garding his prediction for the date of
the end of the world!

BRANHAM'’S
TEACHING MINISTRY

Branham’s teaching became perhaps
the most controversial aspect of his
ministry. Branham’s associate, the late
Ern Baxter, stated in an interview:

“When he would speak, espe-
cially in those early days, he
would say some things that were
terribly provocative. To me, un-
necessarily so. So when we
talked together, we agreed that
apart from his giving testimonies
and relating his life story, I
would do all of the speaking,
and he would do all of the
ministering to the sick. That was
the way it was when we were
together.”’106

Later in his
recounted:

interview, Baxter

“Branham saw himself as a
teacher of some kind of ‘in” truth.
To me, some of it was quite
esoteric. I became aware early in
his ministry that there was a
mixture. I urged him not to say
some things in public. As long as
we worked together he refrained.
One of the reasons for my leav-
ing him was that he was starting
to say some seriously wrong
things. When that, coupled with
other circumstances, eventually
became unbearable, 1 re-
signed.”’107

Pentecostal scholar Gordon Fee
stated:
“[Biblical] Interpretation that

aims at, or thrives on, uniqueness
can usually be attributed to pride
(an attempt to ‘out clever’ the
rest of the world), a false under-
standing of spirituality (wherein
the Bible is full of deep truths
waiting to be mined by the
spiritually sensitive person with
special insight), or vested inter-
ests (the need to support a theo-
logical bias, especially in dealing
with texts that seem to go against
that bias). Unique interpretations
are usually wrong. This is not to
say that the correct understand-
ing of a text may not often seem
unique to someone who hears it
for the first time. But it is to say
that uniqueness is not the aim of
our task. The aim of good inter-
pretation is simple: to get at the
‘plain meaning of the text.”"108

Some of Branham’s controversial
teachings included:

¢ His claim to be the end-time
prophet to the Bride of Christ.109
* Condoning divorce.110

* A misogynistic attitude. “This atti-
tude was comprehensive, covering
physical appearance, sexual drive,
and marital relationships.”111

* Denial of the eternality of the pun-
ishment of hell.112

¢ Calling denominationalism
mark of the beast.””113

““the

¢ Teaching that ““Trinitarianism is of
the Devil.”114

* The ‘“‘doctrine of the serpent’s
seed.” Weaver states, “Perhaps the
most disreputable belief espoused
by Branham was his doctrine of the
serpent’s seed. The evangelist was
heavily criticized for preaching his
conviction that Cain was conceived
from Eve’s sexual intercourse with
the serpent in the Garden of Eden.
... The first lengthy exposition of
the serpent’s seed doctrine was
given in 1958.115

D.R. McConnell wrote:

“Branham’s doctrine was always
marginal at best, and towards the
end of his ministry, it became
outright heretical. He denied the
doctrine of the Trinity, teaching
instead the ‘Jesus only’ doctrine.
He taught that he was the
prophet Elijah, whose ministry
would result in the return of
Jesus. ... Although Branham’s is
an extreme example, it illustrates
that a ministry of miracles and
healing in no way proves sound-
ness of doctrine.””116

BRANHAM'’S SUDDEN END

Branham was hit by a drunk driver
on Dec. 18, 1965, while traveling
through Texas headed for Jefferson-
ville for Christmas. He was in a coma
for several days and died on Christ-
mas Eve.l7 Despite his death, some
of his followers believed that
Branham would rise on Easter Sun-
day, April 10, 1966. Weaver wrote:

“Branham’s burial on 11 April
1966 in Jeffersonville was ac-
cepted reluctantly by many dis-
ciples. The dream of Branham’s
return did not die, however, and
continued to persist in the
1970s.”7118

Weaver also stated:

“The persistence of the belief in
Branham’s resurrection is still
evidenced each Easter. The
Branham Tabernacle sponsors an
annual Easter revival in which
the worshipers listen to Bran-
ham’s taped sermons. Many dis-
ciples come to the revival in
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anticipation of their ‘prophet’s’
resurrection.”’119

Elsewhere, Weaver noted:

““Since his death in 1965,
Branham’s followers have par-
tially or totally deified him and
have given his sermons scriptural
status, the voice of God to this
last generation.”’120

EVALUATING BRANHAM

Branham’s ultimate judgment comes
from the Lord. However, based on
both the Scriptures and research, we
may say some things regarding
Branham’s ministry.

We have pointed out that much of
the “miraculous” that was suppos-
edly a part of Branham’s life is based
on Branham’s own unverified ac-
count. There is a principle that is
presented repeatedly throughout the
Scriptures: For something to be ac-
cepted as legally valid, it should be
attested to by at least two or three
witnesses (Numbers 35:30; Deuter-
onomy 17:6; 19:15; Matthew 18:15-16;
John 8:16-18; 2 Corinthians 13:1;
1 Timothy 5:19; Hebrews 10:28). Much
of Branham’s testimony fails this test.

Although it may be exaggeration to
say that Branham never told the same
exact version of a story twice, such an
overstatement makes the point that
Branham did tell different versions of
a story in ways that are difficult or
impossible to reconcile. All this is a
strong indictment against his credibil-
ity. Because of Branham’s disparate
accounts, it is difficult or impossible
to separate fact from fiction in his
biography. It is especially difficult to
verify the many purported supernatu-
ral events about which he alone could
testify.

In discussing false teachers, the
Apostle Peter wrote:

“In their greed these teachers
will exploit you with stories they
have made up” (2 Peter 2:3a,
NIV).

Concerning Branham’s prophetic
ministry, the Bible says:

“But the prophet who presumes
to speak a word in My name,

which I have not commanded
him to speak, or who speaks in
the name of other gods, that
prophet shall die. And if you say
in your heart, ‘How shall we
know the word which the LORD
has not spoken? — When a
prophet speaks in the name of
the LORD, if the thing does not
happen or come to pass, that is
the thing which the LORD has not
spoken; the prophet has spoken
it presumptuously; you shall not
be afraid of him” (Deuteronomy
18:20-22).

In fact, Branham did prophesy
things that did not come to pass, one
example being his predicting the end
of the world to take place in 1977.

Some of the healings attributed to
Branham were exaggerated by him or
others or were only apparent heal-
ings. And the healings were not as
common as people who attended the
meetings were led to believe. Still,
there appear to have been some heal-
ings at the meetings.

Branham’s “word of knowledge” is
questionable as well. Bob Dorsch,
who is Christian illusionist André
Kole’s assistant, asks, “If the gifts that
psychics displayed were genuine, why
wouldn’t they simply play and win
the lottery?’121 And Kole’s coauthor,
Jerry “Chip” MacGregor, a Christian
who describes himself as ““a longtime
performer and debunker of religious
theater,” said that Branham’s practice
of having people write out their
information on prayer cards was con-
sistent with a standard mind-reading
show and that his apparent ability to
know things about people he had
never met could be faked. He also
said he didn’t believe that God
needed a “‘sense of theater’” in order
to work in a supernatural way.122

While this doesn’t, in itself, prove
that Branham’s word of knowledge
was human trickery, it does show that
it is possible to duplicate such results
using natural means.

As for his teaching ministry,
Branham clearly taught false doctrine.

The Bible emphasizes that simply
because a person can apparently do

miracles, this alone does not make
him a true prophet (Deuteronomy
13:1-5; Matthew 24:24; 2 Thessalonians
2:9-10; Revelation 13:13-15; 16:13-14).

Jesus said:

“Not everyone who says to Me,
‘Lord, Lord,” shall enter the king-
dom of heaven, but he who does
the will of My Father in heaven.
Many will say to Me in that day,
‘Lord, Lord, have we not proph-
esied in Your name, cast out
demons in Your name, and done
many wonders in Your name?’
And then I will declare to them,
‘1 never knew you; depart from
Me, you who practice lawless-
ness!”” (Matthew 7:21-23).

Again He said:

““Beware of false prophets, who
come to you in sheep’s clothing,
but inwardly they are ravenous
wolves. You will know them by
their fruits” (Matthew 7:15-16).

When we look at the fruit of
Branham’s life, his apparent lying and
embellishments of his biography, his
pride evidenced in leading people to
believe that he was a prophet, pro-
moting a self-serving book that served
as an advertisement for himself and
his ministry, and teaching false doc-
trine, we can only conclude that
Branham was a false prophet, regard-
less of whatever miracles might have
occurred.

The Apostle Paul could have been
writing about Branham when he told
the Colossians:

“Let no one disqualify you, in-
sisting on ascetic practices and
the worship of angels, claiming
access to a visionary realm and
inflated without cause by his
unspiritual mind. He doesn’t
hold on to the head, from whom
the whole body, nourished and
held together by its ligaments
and tendons, develops with
growth from God” (Colossians
2:18-19, HCSB).
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EDITORIALS

(continued from page 2)

A lunar eclipse occurs when the sun, moon, and earth
align and the moon passes behind the earth into its
shadow. A blood moon then is a full lunar eclipse in
which the moon begins to turn a deep orange color and
then deep red. It takes more than three hours to occur
and is not seen everywhere on the planet at once.

Hagee himself acknowledges these can pass without
our knowledge. It obviously would happen at different
times in different parts of the earth due to the earth’s
rotation.

The event has been called the blood moon not just
because of the color, but because it can happen during
the time when hunters are most engaged in fall hunting.
So this is a common and recurring phenomenon as the
moon goes into eclipse. NASA has charts and time tables
laying these out. The only thing that would make a
so-called blood moon strange or sensational is if it stayed
in its cycle for long after four hours. If that happens, then
we could talk.

The launching pad for Hagee’s teaching is from two
sections of Scripture. The first is from chapter 2 of the
book of Joel, particularly verse 31 which states, ““The sun
shall be turned into darkness, and the moon into blood,
before the coming of the great and awesome day of the
LORD.” This is obviously a catastrophic, worldwide, end-
times, judgment event as the prophetic wording shows.
Many expositors agree on that. It seems that our Lord’s
words in Matthew 24:29-30 are speaking of the same
event.

Two verses prior to Joel 2:31 — verses 28-29 — speak
of the pouring out of God’s Spirit, which Acts 2:17-18
indicate was fulfilled on the Day of Pentecost. So it seems
that both the Joel 2 passage and the Acts 2 passage
present a panoramic view of this present age starting
with great blessing, but ending in horrible judgments
(Joel 2:30-31; Acts 2:19-20). This present dispensation will
not end with a converted and utopian world as some
suggest, but with a catastrophic outpouring of God’s
fierce wrath.

The traditional biblical interpretation offers that there is
the outpouring of God’s Spirit on the Church at
Pentecost followed by the Church age of undetermined
duration which will culminate in final judgment. The
passages cited above give a general and sweeping
overview like “book ends,” while many other passages
in the Bible fill in the details between those book ends.
We could say it is as if Joel was looking through
binoculars at two mountain peaks, but he does not focus
on the valleys between the peaks. This is a generally
accepted understanding.

It is important to note that neither Joel nor Luke (Acts)
give dates for the blood moon event in the judgment
verses; not even a hint as to any range of dates. Further,

the verses do not specify that there are four blood moons
over a period of two years. Such a notion is Hagee’s
superimposing his ideas into Scripture. The verses only
mention a blood moon in the future. These are important
points. So, there are no dates and no four blood moons in
Scripture. In both Joel and Acts, the passages state the
moon (singular) — not moons (plural) — will be turned
to blood. In the Joel passage, the word blood is the
Hebrew word dam. The word can mean “blood” or
something red in color that is, to say, red like blood.

It can be further demonstrated that Hagee imposes the
idea of four moons on the text and strongly suggests that
his identification of four reddish moon events (found on
NASA'’s calendar for 2014-2015), along with an eclipse of
the sun between the second and third blood moons, are
exactly what Joel and Luke have written about. This is
wild speculation, guesswork, and date-setting. The audi-
ence can have no other interpretation or develop no other
conclusion. Hagee leads them to that point. Hagee at one
juncture refers to all of this as “‘new revelation.”

As noted, NASA has on its calendar lunar events on
these particular years (2014-2015) which fall around the
times of the Jewish holidays of Passover and Sukkot
(Feast of Booths or Tabernacles). Hagee repeatedly says
that these occurrences are to be “’signals to planet earth.”
His audience is left to add 2 plus 2 and know that it
equals 4 — four blood moons and judgment just around
the corner for this “terminal generation.” Hagee’s signals
now become God'’s signals.

Another weakness in Hagee’s presentation is that blood
moons have often occurred during Jewish feasts in the
past and during other important world events. It has to
do with the law of averages, and that is historically borne
out.

Hagee employs language which allows him, in the
future, to circumvent his prophetic discourse and which
is designed to help him deny that he set any dates. But
date suggesting, even with subtle language, implicates
him whether he likes it or not. It is the blood moons of
2014-2015 and the judgments which are right around the
corner, or so we are led to believe. Hagee demonstrates
all this with the help of prestigious NASA, along with a
large picture billboard of four red moons (erected on the
platform behind his pulpit), leading one down the path
that what he is saying is beyond dispute.

Although the scriptural facts are beyond dispute,
Hagee's interpretations are very much open to debate. The
years 2014 and 2015 are dates. Yet his hearers can easily
connect the dots as Hagee goes on to ramble about the
New World Order and his conspiracy theories which
include the Illuminati, the Masons, Woodrow Wilson, the
League of Nations, and even the creators of the dollar bill
with its evil symbols. Hagee appears quite unaware that
many conspiracy theorists are heavily saturated with the
worst kind of anti-Semitism and Jewish hatred. The
contradiction is stark and Hagee seems uninformed. He
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so animates his audience that he gets standing ovations
now and again. Once more, these are exciting discoveries
for them and concepts they have ““never heard before.”

Those buying into Hagee’s premise are probably not
aware that another dubious prophecy teacher, Hal
Lindsey, does not see these as “’signals to planet earth,”
but simply speculation. We had “John the revelator,” but
now we have “John the speculator.”” And we must ask,
why can’t the prophecy experts agree?

Connecting a blood moon and darkened sun event and
date fulfillment is nothing new. Adam Clarke suggests
fulfillment happened at the time of the destruction of
Jerusalem, in A.D. 70, writing that it was “In the taking
and sacking of Jerusalem, and the burning of the Temple,
under Titus, the son of Vespasian” (Adam Clarke’s
Commentary on the Bible, pg. 721).

F.F. Bruce suggested an even earlier possibility: “The
people in Jerusalem had indeed seen the sun turned to
darkness, during the early afternoon of the day of our
Lord’s crucifixion. And on the same afternoon the
paschal full moon may well have appeared blood-red in
the sky in consequence of that preternatural gloom.
These were to be understood as tokens of the advent of
the day of the Lord, ‘that great and notable day,” a day of
judgment, to be sure, but more immediately the day of
God’s salvation to all who invoked his name” (Commen-
tary on the Book of Acts, pg. 69).

And the Seventh-day Adventists were also way ahead
of Hagee on this and have recorded that the dark day of
Joel 2:31 actually came to pass on May 19, 1780 (Ellen G.
White, The Great Controversy Between Christ and Satan, pg.
354).

Many expositors would concur that the blood moon of
Joel 2 and Acts 2 are the same as the blood moon of
Revelation 6. Ellen G. White further tied the May 19,
1780, occurrence to Revelation 6:12-13, choosing that
documented dark day eclipse and a reddish moon as the
blood moon event of Revelation 6:12 and a later meteor
shower as the stars falling in verse 13. (See further, “New
England’s Dark Day,” on Wikipedia.)

The Seventh-day Adventist church never has explained
the meaning of the verses in Revelation 6 that go on to
say that the sky would be rolled up and every mountain
moved (v. 14). The careful Bible student also notes in
Revelation 6 that all of mankind will try to go into hiding
in dens and asking the mountains to cover them so they
will not have to face the wrath of the one who sits on the
throne (vv. 14-17). All of these events occur together in
simultaneous fashion which is very obvious. They clearly
are not separated by centuries.

Enter the real author and source of the apocalyptic
blood moons teaching. Hagee admits that he got this
teaching from a man named Mark Biltz. Biltz is the
director of El Shaddai Ministries out of Bonney Lake,
Wash., and he is connected to the Hebrew Roots

Movement. In June 2009, Biltz appeared on Sid Roth’s It's
Supernatural television show. His weeklong appearance
indicates that Biltz is not discerning, at least as far as his
networking with others is concerned. Roth has a coterie
of extremist guests on his broadcasts. Roth’s motto seems
to be, the wilder and stranger the story, the better.

As far back as 2008, World Net Daily’s executive news
editor, Joe Kovacs (who himself teaches multiple heresies
in his book, Shocked by the Bible), was spotlighting Mark
Biltz and his blood moon theory. From that factor alone,
we know this teaching has been around for a while,
years before Hagee began promoting it.

Hagee, with his large following, is now popularizing
blood moons while admitting he acquired it from Biltz. It
is hard to understand why Hagee can refer to it as “new
revelation.”

Dr. Wave Nunnally is a Professor of Early Judaism and
Christian Origins at Evangel University, part of the
Assemblies of God denomination, and no stranger to
these issues. (He is also a contributing author to The
Confusing World of Benny Hinn.) Nunnally wrote to PFO
concerning the interpretation of what he identifies as
apocalyptic literature in Joel and Acts:

”... solar eclipses, earthquakes, signs in the heavens,
moon turning to blood — these and many, many
more phrases are all the stock language of the
literary genre called ‘apocalyptic’ Now I'm NOT
saying that they are not ever real or that when used
in biblical revelation are not to be taken seriously,
but what I AM saying is that literary context HAS to
be taken into consideration and no one I know
(liberal or conservative, Jewish or Christian, etc.)
who knows much about this genre of literature
would make hard-core detailed, specifically-dated
predictions based on passages of this nature. The
nature of the genre is ‘intentional ambiguity,” so to
build an argument in the direction of 100% certainty
regarding detail and timeframe will always be
tenuous at best. I think most of these guys know
this, but the temptation to try is just so juicy that
they can’t resist, and when they see the spike in
interest on the part of their listeners (who usually
know even less about the genre and its idiosyncra-
sies than the speaker/author), it encourages them to
go even further. Being over their heads from the
beginning, they only make matters worse as they
proceed.”

Respected theologian Bernard Ramm alerts us to some
of the nuances in apocalyptic literature:

““Apocalyptic language is prophetic, historical, and
symbolic. ... In the interpretation of apocalyptic
imagery a complete literalistic method is impossible.
.. every effort must be made to discover whether
the symbol had any meaning in the culture of the
writer. This demands a wvery careful and exacting
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historical research by the exegete. ... With reference to
New Testament books, apocryphal literature must
be examined to see whether it contributed to any of
the symbols” (Protestant Biblical Interpretation, pp.
249-250, emphasis added).

Hagee treats Scripture like a blob of clay that he can
mold as he pleases. He is an esoteric practitioner but not
a faithful expositor. He has no more information about
the meaning of predicted lunar eclipses than anyone else.
It is the pretense of special knowledge and special
revelation that falls flat under biblical and historical
scrutiny. Hagee cannot ever seem to get it right because
it is all speculation and flair to enhance both image and
sales. It needs to be confronted and rejected.

—GRF

NEWS UPDATES

(continued from page 3)

Hunt was repeatedly recognized for his meticulous
research and for staying on the forefront of the theologi-
cal challenges faced by Christians.

Over 4 million copies of Hunt’s books have been sold,
and many of them have been translated into more than
50 languages. Other titles he authored or coauthored
include, Beyond Seduction; Occult Invasion; In Defense of the
Faith; Islam, Israel, and the Nations; and Yoga and the Body
of Christ.

Hunt is survived by his wife of 62 years, Ruth; two sons
and a daughter; and preceded in death by a daughter.

—MKG

INDEPENDENT FILM
TARGETS WATCHTOWER

An independent film maker has produced a feature-
length documentary challenging the virtuous image of
his former religion. Gregorio Smith was born and raised
a Jehovah’s Witness and describes his first feature film as
“immersive, informative, expository and controversial.”
The movie, titled Truth Be Told, had a big screen
promotional showing on March 27 at Cobble Hill
Cinemas, a theater complex less than two miles from the
world headquarters of the Watchtower Bible and Tract
Society in Brooklyn, N.Y.

According to the film’s website, the documentary “lifts
the veil on the seemingly benign Jehovah's Witnesses
religion to expose a profit-driven, isolationist culture
characterized by fear, totalitarian corporate leadership,
intellectual and spiritual intimidation, suspension of
critical thinking, failed prophecies, doctrinal inconsis-

tency and improper handling of physical and sexual
abuse allegations within the church.” The film is also
said to reveal “why Jehovah’s Witnesses have the lowest
retention rate of any religion with only 37% of those
raised as Jehovah’s Witnesses continuing their affiliation
with the religion.”

The documentary features “former Jehovah’s Witnesses
candidly discuss[ing] growing up inside the religion.
They reveal experiences, including the effects of prosely-
tizing door-to-door, shunning non-observant family and
friends, suffering the discouragement of pursuing
dreams like gaining a higher education, missing other
societal holidays and customs.”

Smith said he is currently seeking domestic and
international distribution, including theatrical, cable and
television network, and home video.

Smith is a graduate of Baruch College in Manhattan
and a member of the International Documentary Associa-
tion.

—MKG

THE DEVIL WEARS
SECONDHAND PRADA

Bargain hunters, beware! Televangelist Pat Robertson
cautions that demons could be attached to clothes and
other items purchased at secondhand and thrift stores.
Robertson’s advice stemmed from his response in
February to an inquiry from a viewer of his 700 Club
broadcast.

The viewer, named Carrie, wrote to Robertson saying:
“I buy a lot of clothes and other items at Goodwill and
other secondhand shops. Recently my mom told me that
I need to pray over the items, bind familiar spirits, and
bless the items before I bring them into the house. Is my
mother correct? Can demons attach themselves to mate-
rial items?”

Robertson, who has long been known for his provoca-
tive statements, recounted that ‘““all hell broke loose”
after a Philippine girl visiting Thailand purchased a
demon-possessed ring. He then told the viewer: “Can
demonic spirits attach themselves to inanimate objects?
The answer is yes. But I don’t think every sweater you
get from Goodwill has demons in it. But in a sense your
mother is just being super-cautious, so hey, it isn’t going
to hurt you to rebuke any spirits that might attach
themselves to those clothes.”

Robertson did not expound on why it is items from
secondhand stores to which demons are attached, or if it
is possible for demons to attach themselves to new and
designer clothes and other items purchased at upscale
stores like Saks Fifth Avenue and Neiman Marcus.

—MKG
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Books in Review

THE BlG BOOK

OF BIBLE ANSWERS
by Ron Rhodes
Harvest House Publishers, 414 pages, $14.99

Theologian Ron Rhodes has drawn from his many
years of work in apologetics to compile The Big Book of
Bible Answers. His “‘baptism” into responding to the
challenging questions about God, the Bible, and the
Christian faith came over two decades ago when he
found himself as a “regular” on the nationally syndi-
cated Bible Answer Man radio broadcast, the program
launched and made popular by Walter Martin, the late
expert on cults. Since that time, Rhodes has become an
award-winning author of books covering a broad range
of cultic and theological subjects.

This “big book” covers a lot of ground. In the opening
chapters, which focus on Scripture, Rhodes explains
inspiration (what it is and what it isn’t), canonicity (why
the books we have in the Bible belong there and why
others are rejected), interpretation (how to derive the
proper meaning of biblical texts), and translations (the
good and the not-so-good, along with a study of the
translating methods or philosophies). Rhodes also sur-
veys archaeological and manuscript evidences to estab-
lish the trustworthiness of the Bible.

The section examining Scripture is wrapped up with a
series of significant questions and answers specific to the
Old and New Testament; questions addressing the gap
theory, literal 24-hour creation days, genocide, puzzling
statements, and alleged biblical contradictions.

In his next segment, Rhodes addresses a variety of
questions, misunderstandings, and objections regarding
the nature of God. Here the biblical evidence for God’s
triune nature is discussed, as well as various “‘common
errors” about God including modalism, pantheism, and
polytheism. He also furnishes an extensive treatment of
Jesus Christ, explaining His humanity, His deity and
equality with the Father, His preincarnate appearances in
the Old Testament, and the integrity and substance of
His resurrection. The concluding chapter of this section
tackles a wide range of Christological errors — from Dan
Brown and his Da Vinci Code Jesus (who was married to
Mary Magdalene) to the Latter-day Saints and their Jesus

who is the spirit brother of Lucifer to the Jehovah's
Witnesses and their Michael the Archangel Jesus.

Rhodes then moves into a variety of subject matter. He
targets the skepticism of unbelievers and the theological
paradoxes with which believers struggle. A sampling of
that latter element includes answers to questions such as:
¢ How can man’s free will be reconciled with God’s
sovereignty?

If it is true that God is sovereign in all things, then

why should we pray?

* Are the heathen really lost?

¢ What does James 2:17-26 mean when it says that faith
without works is dead?

¢ What is the ““Lordship salvation” issue all about?

¢ How can we go about witnessing to Jews?

® s it okay for Christians not to attend a local church?

There is much more. Rhodes tackles questions such as
““Does the Bible teach that the Christian church today can
have fallible prophets?”” (promoted by theologian Wayne
Grudem) and ‘““Are there apostles today?” He also
examines issues such as the type of music used in
worship, the ordination of women, and different views of
the Lord’s Supper.

After all that, there’s still another 40 percent of the
book to go. Questions about angels and demons,
prophecy and the afterlife, apologetic issues, and life and
death ethics are posed and answered. The chapter titled,
““Apologetics and Danger Zone Issues,” responds to
whether a Christian should be hypnotized, undergo
holistic health care, read horoscopes, and become a
Mason.

The volume contains both subject and (primary)
Scripture verse indexes. These are a must for this type of
book, especially because a specific subject may be dealt
with in various sections of the publication.

If there is any blemish in the book, it is where Rhodes
twice favorably quotes Peter Kreeft. Kreeft is a Roman
Catholic philosopher who purports an out-of-body expe-
rience that sanctions universalism. Kreeft’s citations add
nothing of value to the book, and are more distraction
than benefit.

The book’s back cover claims, ““This must-have addi-
tion to your personal library of faith-building resources
not only demonstrates the solid evidence for your faith
but also models what it means to be a diligent student of
God’s Word.” Rhodes delivers as promised.

—MKG

Editor’s Note: The publications featured in PFO’s Books in Review section are available from Personal Freedom Outreach (P.O. Box 26062, Saint
Louis, Missouri 63136). Please add $2.50 to the price listed for shipping and handling. Due to occasional price changes by the publishers, the

retail amounts listed are subject to change without notice. These publications are also available to those who help to financially support the work

of PFO. Please see our funds appeal flyer for details.
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