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In 2002, Verizon Wireless launched

an advertising campaign
that featured a ‘‘Test
Man’’ who traveled
across the United States
and who paused in vari-
ous places to ask, ‘‘Can
you hear me now?’’1

Around the same time,
author Priscilla Shirer
began her own cam-
paign telling us, ‘‘God
wants to speak directly
to each of His beloved
children — not to just a
few ‘spiritual elite.’’’2 It
is as if God is saying,
‘‘Can you hear Me
now?’’ and Shirer is
there in a significant
way to help us ‘‘hear
H i s  v o i c e  m o r e
clearly.’’3

Shirer and her writ-
ings are presented to believers with a
great deal of enthusiastic praise and
approval. For example, best-selling
author Beth Moore — who calls Shirer
her ‘‘soul sister in the study of God’s
Word’’4 — writes:

‘‘God is all over this young
woman. I know of
no stronger, clearer
voice for our ailing
culture. When Christ
speaks through her,
we do well to sit up
straight and listen.’’5

To that, Pam Case,
director of LifeWay
Women, adds:

‘‘Priscilla digs deep
into Scripture and
pulls out life-chang-
ing nuggets that
bring people to a
whole new level of
u n d e r s t a n d i n g
God’s Word and
hearing His voice.
Who wouldn’t want
to hear what our

(continues on page 10)
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CIVIL DISOBEDIENCE
AND THE BELIEVER

In an increasingly secularized world it should surprise
no one that the values, standards, and the very laws of
God are regularly violated. Many things that are ‘‘legal’’
are nevertheless unbiblical — even sinful. In an effort to
triumph over issues such as moral decay and social
injustice, various religious leaders have launched organi-
zations and movements in order to right the wrongs and
change our society into a more moral place to live. The
concern that believers must address is our response to
the legalized sins of society and the demands of a secular
government, which often contradict Scripture. Now more
than ever, we need a biblical base in order for us to make
wise and godly choices in this regard.

We must deal with the basic questions concerning civil
disobedience. All believers would agree that God’s laws
are higher than man’s, and there are times when we
must break the laws of man in order to obey God. The
question is: When are we obligated to do so? In order to
answer that question we must carefully examine Scrip-
ture.

The basic principle found in Scripture is that we are to
submit to governing authorities. The two most important
passages on this subject are Romans 13:1-5 and 1 Peter
2:13-17. The Holy Spirit lays out for us the following
truths: First, every person is to be in subjection to the

governing authorities, for God has appointed those authorities
(Romans 13:1). It should be remembered that as Paul
wrote these words, he too lived in a very worldly and
ungodly society. Nero was the Roman Emperor, and his
kingdom was based on anything but biblical principles.
Second, to resist God-appointed authorities is to resist God
and invite His judgment on our lives (Romans 13:2). Third,
ruling authorities are the ministers of God for our good
(Romans 13:3-4). It is amazing that God is using even
unsaved political leaders to accomplish His purposes,
without their consent or knowledge. Fourth, we are to
submit to authorities not only out of fear of punishment, but
also in order to have a clear conscience before God (Romans
13:4-5; 1 Peter 2:13-14). Therefore, the believer will seek
to obey the laws of society even when he is not likely to
be caught for committing a crime. Our ultimate reason
for obedience is to please God. Fifth, obedience to
authorities is a good testimony before unbelievers (1 Peter
2:15). And sixth, we are to honor those who have authority
over us (1 Peter 2:17).

It would appear from the above that there is no room
for any form of civil disobedience. Yet, we have
numerous examples in Scripture of people who honored
God by refusing to obey certain dictates of the govern-
ments in which they were under. Obviously, there are times
when the believer must obey God rather than man. By
examining the passages that teach God-honoring civil
disobedience we can arrive at a clear picture of the kind

(continues on page 21)
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POPE TO COMMEMORATE
REFORMATION

No one would have thought that for Roman Catholics
the idiom ‘‘water under the bridge’’ could ever be
applied to the Protestant Reformation, but that’s appar-
ently what is about to happen. Earlier this year, the
Vatican Information Service announced, ‘‘His Holiness
Francis intends to participate in a joint ceremony of the
Catholic Church and the World Lutheran Federation to
commemorate the 500th anniversary of the Reformation,
scheduled to take place in Lund, Sweden on Monday 31
October 2016.’’

The event will inaugurate a year-long celebration,
which will conclude on Oct. 31, 2017, the 500th anniver-
sary of German monk Martin Luther nailing his 95 theses
to the door of the church at Wittenberg on Oct. 31, 1517.

The announcement was met with opposition from
hard-line traditional Catholics who argue that the pope’s
actions will mitigate important doctrinal distinctives
between Catholics and Lutherans. Others, like the Rev.
Dwight Longenecker, a parish priest in Greenville, S.C.,
maintain the event is ‘‘a chance to take one step further
in the long, hard road to unity in Christ’s body.’’

Pope Francis himself has said, ‘‘On this occasion,
Lutherans and Catholics will, for the first time, have the
opportunity to keep one and the same global ecumenical
commemoration, not in the form of a triumphalist
celebration, but rather to confess our common faith in the
Triune God.’’

—MKG

KATHRYN KUHLMAN
FOUNDATION CLOSES

The foundation created by healing evangelist Kathryn
Kuhlman has ceased its operations. The closing in late
March comes over 40 years after the death of its founder
in February 1976.

According to a report in the Pittsburgh Post-Gazette,
‘‘The foundation was once a multimillion-dollar annual
operation with staff fielding as many as a thousand
letters per day.’’ The news item further revealed that the
ministry ‘‘reported less than $95,000 in income on its
2014 tax-exemption form.’’

In the 1960s and 1970s, Kuhlman was known interna-
tionally for her faith-healing services and weekly I Believe
in Miracles television broadcast.

Following her death, much of her collection of ministry
materials was given to Wheaton College in Illinois. Now,
upon the closing of her foundation, Kuhlman’s copy-
rights and royalties will also be given to Wheaton
College.

When Kuhlman died, her will — which had been
newly made only two months prior to her death —
designated bequests to various individuals, but she left
nothing to the foundation. According to biographer Jamie
Buckingham, ‘‘Although she left $267,500 to be divided
among twenty employees and three relatives, the remain-
der of her more than two-million-dollar personal estate
was left to the Wilkersons’’ — a couple who ‘‘had moved
mysteriously into her life eight months before’’ her
death.

Kuhlman was born on May 9, 1907. That date was a
closely guarded secret for Kuhlman’s entire life, and even
in death as her grave marker at Forest Lawn Cemetery in
Glendale, Calif., displays only the date of her death.

—MKG

(continues on page 23)

DRISCOLL STARTS
NEW CHURCH

Less than two years after stepping down as pastor of
the now defunct Mars Hill, a Seattle-based megachurch,
Mark Driscoll finds himself back in the pulpit with a new
church. On Easter Sunday, March 27, the controversial
pastor held his inaugural worship service at The Trinity
Church in Scottsdale, Ariz.

The scandal-ridden Driscoll resigned in October 2014
as lead pastor of Mars Hill Church following allegations
of pastoral abuse, plagiarism, improper use of church
funds, and vulgar rants. Mars Hill held its final service
on Dec. 28, 2014, and then three days later officially
ceased to exist. Eleven of the church’s satellite campuses
became independent churches ‘‘under new leadership’’
and no longer are ‘‘affiliated with the Mars Hill brand.’’

Even though Driscoll finds himself with a new church
and a new flock, his transgressions continue to haunt
him. In February, Driscoll and John Sutton Turner, a
former Mars Hill executive elder, found themselves as
defendants in a lawsuit by four former members of the
church who are charging them with ‘‘racketeering
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If we are to believe many of the
best-selling Christian authors of our
day — including Priscilla Shirer,
Henry Blackaby, Beth Moore, and
Sarah Young — the Lord has been
busy speaking to His children. Several
years ago Alistair Begg cited a survey
that found ‘‘more than one in three
American adults says that God speaks
to them directly.’’1 The evangelical
authors mentioned above are but the
tip of the proverbial iceberg of leaders
who claim to hear from the Lord.

Southern Baptist pastor Charles
Stanley said:

‘‘I believe one of the most valu-
able lessons we can ever learn is
how to listen to God. In the
midst of our complex and hectic
lives, nothing is more urgent,
nothing more necessary, nothing
more rewarding than hearing
what God has to say. ... His
Voice waits to be heard, and
having heard it, we are launched
into the greatest, most exciting
adventure we could ever imag-
ine.’’2

Henry Blackaby, who like Stanley is
a Southern Baptist, avidly promotes
this extrabiblical revelation. When
asked how he knew he was hearing
from God and not from some other
source, he responded:

‘‘You come to know His voice as
you experience Him in a love
relationship. As God speaks and
you respond, you will come to
the point that you recognize His
voice more and more clearly.’’3

‘‘Hearing God’’ is apparently not
just for adults. In a newsletter
directed to children distributed by
NavPress, the publishing arm for The
Navigators, preteens as young as
seven are told:

‘‘No matter how young you are,
since you have the same Holy
Spirit inside you as grownups do
you can hear God. He loves to
hear you talk to Him when you
pray. But prayer isn’t just talking
to God. Prayer is also listening,
because God loves to talk to you,
too. How do you know God will
speak to you? It’s a promise!’’4

It is not uncommon to see articles
published by conservative denomina-
tions that testify to believers ‘‘hear-
ing’’ God in one manner or another.
At the end of Priscilla Shirer’s mysti-
cal volume of hearing God speak, she
writes:

‘‘As you apply the principles you
have learned in this book and
begin to hear God speak to you
and move miraculously in your
life, I would love to hear your

story. Will you share it with
me?’’5

IS GOD SPEAKING TODAY?

In vogue in much of evangelicalism
is the constant imploring of Christians
to ‘‘hear’’ God, ‘‘experience’’ God,
and/or ‘‘sense’’ God. D.A. Carson,
quoting a friend’s critique of a book
titled Listening to God, wrote:

’’... if anyone had written a book
thirty years ago with that title,
you would have expected it to be
about Bible study, not about
prayer. ... Many [Christians] now
rely far more on inward prompt-
ings than on their Bible knowl-
edge to decide what they are
going to do in a situation.’’6

WHAT DOES THE NEW
TESTAMENT TEACH?

The final court of appeal determin-
ing the identity of the voice of God, if
it is such, is Scripture. The Scriptures
claim to be the Word of God (2 Timo-
thy 3:16-17; 2 Peter 1:20-21). They are
inspired, once for all, by the Holy
Spirit, enabling prophets and apostles,
using their own personalities, to write
God’s words as He intended (He-
brews 1:1-2; 2:3-4; Acts 5:12; 2 Corin-
thians 12:12). With the closure of
Scripture, direct, infallible, and
authoritative revelation from God has
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ceased for this age (Revelation 22:18-
19; Ephesians 2:20; 3:5; Jude 3-4;
2 Peter 3:2). It is instructive to note
when Paul wrote his last epistle to
Timothy about leading the church of
God, he did not encourage him to
focus on new revelations, impres-
sions, feelings, or hunches. Rather, he
continually turned him to the Word of
God and the doctrines contained
therein (2 Timothy 2:2-14-15; 3:15-17;
4:2-4).

This is clearly the emphasis of the
New Testament epistles. As Donald S.
Whitney reminds us:

‘‘The evangelistic method of
Jesus and the apostles was not to
urge people to seek direct experi-
ences with God; instead they
went about preaching and teach-
ing the Scriptures (see, for in-
stance, Mark 1:14-15). And Jesus
did not say that once we have
spiritual life we live by direct
mystical experience with God;
rather, we ‘live ... on every word
that comes from the mouth of
God’ (Matt. 4:4). ‘All Scripture is
God-breathed and is useful for
teaching, rebuking, correcting
and training in righteousness, so
that the man of God may be
thoroughly equipped for every
good work’ (2 Tim. 3:16-17, em-
phasis added). That includes the
‘good work’ of growing in the
knowledge of God and likeness
to Christ. So in Scripture the
normative method of meeting
God is through Scripture.’’7

OTHER ISSUES TO CONSIDER

Yet, meeting God through His
Word is considered insipid by many
believers today. They insist that if
God desires to relate to us in deep,
personal, intimate ways, He must
speak to us directly, individually, and
apart from Scripture. If we do not
have such experiences, then we are
nothing more than ‘‘practical deists.’’

There are three competitors now
challenging Scripture as the final au-
thority in our lives.

Subjective Experience: In relation to
our subject we must thoroughly
wrestle with the question of how we

know who or what we have encoun-
tered in our subjective experiences.
All the information we have about
God and our relationship to Him is
found in the Bible. Any ‘‘encounter’’
apart from Scripture must be verified
by Scripture. You will search in vain
for information on what God ‘‘feels’’
like; instead the biblical record speaks
of transformation. John 3:3 tells us
when we encounter God at the mo-
ment of salvation we are born from
above (or born again). As Christians
encounter God, through the indwell-
ing presence of the Holy Spirit, the
mark is changed lives (2 Peter 1:4-9).

D. Martin Lloyd-Jones wrote:

‘‘Let us imagine I follow the
mystic way. I begin to have
experiences; I think God is
speaking to me; how do I know
it is God who is speaking to me?
How can I know I am not
speaking to man; how can I be
sure that I am not the victim of
hallucinations, since this has hap-
pened to many of the mystics? If
I believe in mysticism as such
without the Bible, how do I test
my experiences? How do I prove
the Scriptures; how do I know I
am not perhaps being deluded
by Satan as an angel of light in
order to keep me from the true
and living God? I have no stan-
dard. ... The evangelical doctrine
tells me not to look into myself
but to look into the Word of
God; not to examine myself, but
to look at the revelation that has
been given to me. It tells me that
God can only be known in His
own way, the way which has
been revealed in the Scriptures
themselves.’’8

Of course, the current bent toward
the subjective rather than the biblical
is nothing new. In each age it seems
there are pockets of God’s people
(sometimes bigger pockets than oth-
ers) who want to go beyond Scripture
for their spiritual experiences.

Sinclair Ferguson writes:

‘‘In Calvin’s day, ‘The Spiritual
Ones’ were a major thorn in the
flesh to biblical reformation.
Calvin despaired of helping

people who felt the need to
mention the Spirit in every sec-
ond sentence they spoke! For the
Puritans, the ‘Inner Light’ move-
ment constituted a similar dan-
ger. In both cases ‘what the Spirit
said’ and ‘what the [human]
spirit heard’ were divorced from
and then exalted over the Word.
Put more brutally, subjective
feeling and emotion reigned su-
preme over the objective revela-
tion of Scripture. Similarly, today
the subjective, experiential, self-
oriented, ‘touchy-feely’ secular
mind of the 1960s has come
home to roost in the evangelical
world.’’9

Udo W. Middelmann laments, ‘‘Our
age has largely replaced real discus-
sions of theological, philosophical,
and cultural content with ‘personal’
testimony, anecdotal experience, and
private views.’’10

A New Kind of Revelation — New
Testament Prophecy: In Colossians
2:18-19, Paul addresses a people con-
fused by mystical experiences. The
forerunners to the Gnostics taught
that a few elite had received the gift
of direct inspiration through the Holy
Spirit. These moments of inspiration
took place through visions, dreams,
and encounters with angels. This
divided the church into two classes,
the haves and the have-nots (those
who imagined themselves as truly
spiritual and those who had not had
these experiences).

This kind of problem is almost
identical to the teachings found
within various elements of the charis-
matic movement today. Jack Deere, a
theologian who adheres to a continu-
alist position, wrote:

‘‘I also said that I believed in
words of knowledge and that
God can and does give personal
words of direction to believers
today that cannot be found in the
Bible. I do not believe that he
gives direction that contradicts
the Bible, but direction that can-
not be found in the Bible.’’11

Wayne Grudem, another continual-
ist theologian who is a wholesale
believer in extrabiblical revelation of
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all kinds, tries to explain how we can
know we are hearing directly from
God:

’’... did the revelation ‘seem like’
something from the Holy Spirit;
did it seem to be similar to other
experiences of the Holy Spirit
which he had known previously
in worship? ... Beyond this it is
difficult to specify much further,
except to say that over time a
congregation would probably be-
come more adept at making
evaluations of prophecies, and
individual prophets would also
benefit from those evaluations
and become more adept at recog-
nizing a genuine revelation from
the Holy Spirit and distinguish-
i n g  i t  f r o m  t h e i r  o w n
thoughts.’’12

Grudem is arguably the most care-
ful and well-respected continualist
theologian in the country. He taught
biblical and systematic theology at
Trinity International University
(which is affiliated with the Evangeli-
cal Free Churches of America) in
Deerfield, Ill., for two decades. Yet,
the best that he can devise in answer
to our concern is: Did it ‘‘seem like’’
something from the Holy Spirit? and a
congregation would ‘‘probably’’ be able to
get better at discernment over time.
While we are fumbling around trying
to decide if something felt like the
Holy Spirit — nothing in the Bible
helps us here — and hoping that we
will get better at discerning the voice
of God, others, such as Henry
Blackaby, tell us that we dare not
even make a move until we are
certain that we have heard from God.
Pity the poor Christian caught up in
this confusion — he is hopelessly
tossed about on a sea of subjectivity
and mysticism.

At this point, Blackaby, Deere, and
Grudem would cry foul. They would
claim that while they believe God
speaks to His people apart from the
Bible today, these revelations are not
on par with Scripture. That is, God
speaks today but not with the same
authority as He did in His Word. So
do not accuse us of adding to Scrip-
ture, they would say.

This brings up another issue:
Whether God ever speaks in a non-
authoritative manner. In the biblical
record we find that God did speak,
either orally (including through His
prophets) or through the written
Word. But always, His word was au-
thoritative. It was nothing less than a
word from God — one that could be
understood and must be obeyed and
heeded! But we are being told today
that God is speaking in a different,
less authoritative, even impure way.

This is how Grudem explains it:

‘‘[There] is almost uniform testi-
mony from all sections of the
charismatic movement that
prophecy is imperfect and im-
pure, and will contain elements
which are not to be obeyed or
trusted. The Anglican charismatic
leaders Dennis and Rita Bennett
write: ‘We are not expected to
accept every word spoken
through the gifts of utterance ...
but we are only to accept what is
quickened to us by the Holy
Spirit and is in agreement with
the Bible. ... one manifestation
may be 75% God, but 25% the
person’s own thoughts. We must
discern between the two.’’13

Grudem’s contention is that New
Testament prophecy is different from
Old Testament prophecy. True Old
Testament prophecy was a direct rev-
elation from God and thus infallible,
with the prophet forfeiting his life if
he was in error (Deuteronomy 13:5;
18:20-22). But New Testament proph-
ecy, including contemporary efforts,
so says Grudem, can be fallible. A
New Testament prophecy could be
partially from God and partially from
us. Thus, the Christian must attempt
to discern where God leaves off and
where man begins. And we are to
make this determination without any
insight from the New Testament
which is totally silent on the subject.
Grudem is in serious error. He leaves
the believer with no ‘‘sure word of
prophecy.’’ Nevertheless, his view is
gaining popularity even among con-
servative theologians and leaders.

A New Kind of Revelation — The
‘‘Inner’’ Voice: Non-charismatic evan-

gelical Christianity has definitely
taken on a mystical bent in recent
days. While never denying the au-
thority of Scripture as such, many
regularly point to mystical experi-
ences as the basis for much of what
they do and believe. We must be
concerned that this weak view of
revelation will ultimately cause great
harm in the body of Christ. We agree
with David Wells’ assessment:

‘‘Furthermore, granting the sta-
tus of revelation to anything
other than the Word of God
inevitably has the effect of re-
moving that status from the
Word of God. What may start
out as an additional authority
alongside the Word of God will
eventually supplant its authority
altogether.’’14

John Armstrong concurs:

‘‘Direct communication from
God, by definition, constitutes
some form of new revelation.
Such revelation would, at least in
principle, indicate that the Scrip-
tures were not sufficient or fi-
nal.’’15

At issue is whether God is speaking
today, directly, infallibly, and inde-
pendently of the Scriptures and
whether he reveals Himself, His will,
or His truth apart from the Bible.
Critics of the cessationist position,
which says with the closure of the
Scriptures God is no longer giving
revelation for this age, will tell us to
look at the examples found in Scrip-
ture. God seemed to be speaking all
the time to all sorts of people, apart
from the written Word. This is a clear
overstatement, although there is
surely some truth to be found.

First, God occasionally did speak
apart from the written Word. When
we read the Bible we sometimes
forget that what we are reading in a
matter of minutes may have covered
vast periods of time originally. Abra-
ham, for example, definitely heard the
voice of God at times. God speaks to
him in Genesis 15 and again in
Genesis 17. But there was at least a
14-year gap between the two utter-
ances from God and possibly 20 years
or more (compare 16:16 with 17:1).
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While it may appear to us that God
was talking to Abraham constantly,
many years went by with no commu-
nication from God at all.

Second, when God spoke it was
almost always to prophets and key
players in the biblical story, not the
common man or woman. Yet, many
today act as if God speaks to every-
one all the time, but Scriptures does
not support this idea.

Third, when God did speak in
Scripture, whether directly or through
His prophets, He did so with audible
words, not an inner voice, prompting,
or hunch. No one said, ‘‘I feel the
Lord leading me to do such and
such.’’ No one said, ‘‘I have the peace
of God in this decision.’’ In other
words, there are those who have
created a means of communication
from God not found in the Bible.
Scripture does not record God speak-
ing in this fashion and yet some
believe that this is the norm today.

In an otherwise excellent chapter on
this same subject, R. Fowler White,
who takes a cessationist view, opens
the door to this form of communica-
tion by writing, ‘‘God guides and
directs His people by His Spirit in the
application of His written word
through promptings, impressions, in-
sights, and the like.’’16 Deere, in one
of his few on-target remarks, sees
clearly the weakness in White’s state-
ment:

‘‘[White] doesn’t offer a single
text of Scripture to support his
assertion that God’s practical lead-
ing is carefully distinguished
from the Spirit’s work of revela-
tion. ... White is simply asserting a
distinction that not only can not
be supported by Scripture, but,
in fact, contradicts the Bible. ...
How does White know God
guides through promptings, im-
pressions, insights, and the like?
He can’t use the Bible to prove
this assertion. ... White is asking
us to believe in a form of guid-
ance that can’t even be found in
the Bible!’’17

Many are telling us that God is
speaking in a third way today, a way
never found, described, or hinted at

in the Bible. It is said that God is
speaking today, but His Word is not
authoritative and what we think we
are hearing can be weighed, exam-
ined, and even dismissed. We are not
certain when and if He is speaking.
And those who feel certain they are
hearing from God still believe that the
revelation may be partly in error.

This view of God’s Word is no
improvement over ‘‘Thus says the
Lord.’’ And the system, with all of its
uncertainty, pales in comparison with
the certainty of Scripture (2 Peter
1:19-21).

BIBLICAL GUIDANCE
IN PRACTICE

Charles Stanley writes, ‘‘We might
ask, ‘Why would God still want to
talk to us today? Hasn’t He said
enough from Genesis to Revela-
tion?’’’18 Stanley goes on to offer what
he says are ‘‘several compelling rea-
sons why God still has His lines of
communication open’’19 to us. His
second proposal is so that we may
have ‘‘definite and deliberate direction for
our lives.’’20 He further writes:

‘‘As His children, we need His
counsel for effective decision
making. Since He wants us to
make the right choices, He is still
responsible for providing accu-
rate data, and that comes
through His speaking to us.’’21

Christians — who have only a Bible
in their hands — are not crippled in
their decision making because they
lack the supposed ‘‘definite and delib-
erate direction’’ that comes only from
listening to God. A number of years
ago, I wrote an article in The Quarterly
Journal concerning the will of God
and in dealing with issues such as
finding His will and whether or not
He speaks to us today apart from the
Scriptures.22 The position I presented
is one that I would call a full sola
Scriptura understanding of the Chris-
tian life. This means that God speaks
today exclusively through the authori-
tative, inspired Word, which needs no
supplementation from any other
source.

This is not to deny ‘‘general revela-
tion’’ from God’s creation, which tells

us something of the power and glory
of the Creator (Psalm 19:1-6; Romans
1:20). But when it comes to ‘‘specific
revelation,’’ we do not expect our
Lord to speak to us apart from the
Scriptures. His guidance is not to be
sought in visions, dreams, angels, or
other supernatural manifestations.
Nor are we to look inwardly for
hunches, promptings, ‘‘still small
voices,’’ or the peace of God. Even
circumstances, opportunities, ‘‘open
doors,’’ and good counsel — while of
great help in our decision making —
are not authoritative. We are wise to
carefully consider these outward
matters, but they do not carry the
weight of Scripture nor do they
constitute a mandate from God.

If we accept this sola Scriptura thesis,
we find the specific will of God for
our lives by examining the teachings
of the Scriptures themselves. We can
start by noting that there are passages
in the New Testament in which the
Lord specifically states His will for us:

It is God’s will that we be saved
(1 Timothy 2:3-4; 2 Peter 3:9). The
very outset of God’s will for man is
that he be saved. God takes no delight
in the death of those who do not
believe in the redemptive work of
Jesus Christ. Rather, His goodness
and patience is demonstrated in that
He desires all men to come to a
saving knowledge of the truth.

It is God’s will that we be filled with
the Holy Spirit. Ephesians 5:17-18 in-
structs, ‘‘Therefore do not be unwise,
but understand what the will of the
Lord is. And do not be drunk with
wine, in which is dissipation; but be
filled with the Spirit.’’ At the moment
of conversion every child of God is
immediately indwelt (1 Corinthians
6:19), baptized (1 Corinthians 12:13),
regenerated (Titus 3:5-6), and sealed
by the Holy Spirit (Ephesians 1:13;
4:30). These ministries of the Holy
Spirit bring to the believer the unique
presence of God, unite us to Christ
and His body, create within us a new
nature, and secure our position in
Christ. None of these is optional for
the Christian. The filling ministry of
the Spirit, on the other hand, is not
automatic, it is conditional. To be
filled with the Spirit means to be
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controlled by Him. When the believer
is living in humble obedience to the
Lord he is filled, or controlled, by the
power of the Holy Spirit. It is the
expressed will of God that we be
filled with the Spirit.

It is God’s will that we be sanctified.
Paul, in writing to the believers in
Thessalonica, stated, ‘‘For this is the
will of God, your sanctification’’
(1 Thessalonians 4:3). The term ‘‘sanc-
tification’’ means ‘‘to be set apart’’
and, when used in a Christian setting,
takes on the connotation of being set
apart for a holy purpose. In the
immediate context of the 1 Thessalo-
nians text, the Lord is calling for
moral purity. It is the expressed will
of God that His people live morally
pure lives.

It is God’s will that we be thankful.
Paul, again in his first letter to the
Thessalonians, told them that they are
to ‘‘in everything give thanks; for this
is the will of God in Christ Jesus for
you’’ (5:18). Gratefulness is not a
natural quality, yet God wants His
children to be thankful. It is most
instructive that in Ephesians 5:20 Paul
lists the giving of thanks as resulting
from the filling of the Holy Spirit and
Colossians 3:16 speaks of ‘‘singing
with thankfulness in your hearts to
God’’ (NASB) as springing from being
indwelt by the Word of Christ. Grate-
fulness is not to be humanly manufac-
tured; it is a by-product of the control
of the Spirit and the Word in our
lives. It is the expressed will of God
that His people be thankful.

It is sometimes God’s will that we
suffer. ‘‘For it is better, if it is the will
of God, to suffer for doing good than
for doing evil’’ (1 Peter 3:17). It is not
always in the plan of God that we
suffer for His sake but, when it is, we
are to suffer because of our godly
testimony, not because of sinful be-
havior. It is sometimes the expressed
will of God that we suffer for Him.

These are, of course, general state-
ments that are true for all Christians
at all times — and this is not an
exhaustive list. To these ‘‘will of God’’
commands we could add all the
revealed requirements, demands, and
mandates found in the Word that are

applicable to the New Testament be-
liever. But the bottom line is that we
find the will of God through the
careful study of the Word of God.
This would include everything from a
husband loving his wife as Christ
loves the Church (Ephesians 5:25) to
Christians not suing one another
(1 Corinthians 6:1-8) to the restoration
of a fallen believer (Galatians 6:1-2).

FINDING GOD’S WILL
What we are discovering is that

God has not hidden His will from us,
thus necessitating a secret formula to
unravel His mysteries. His will for us
is found in Scripture, ready to be
plucked to the delight of all Spirit-
indwelled children of God willing to
read and apply the divine revelation.
The goal, as expressed in the New
Testament, is not to find the will of
God, but to do the will of God.
Because God wants you to do His
will, be assured that He has not
hidden it and then sent us on some
kind of cosmic treasure hunt to find
it. He is not daring us to discover the
clues which will lead to His plan for
our lives. Rather, His will is clearly
imprinted on the pages of Scripture. It
was to this end that Paul told Timo-
thy to ‘‘Be diligent to present yourself
approved to God, a worker who does
not need to be ashamed, rightly divid-
ing the word of truth’’ (2 Timothy
2:15). Many are simply unwilling to
do the ‘‘diligent’’ work necessary to
accurately handle the word of truth
and are looking for shortcuts. The
Lord does not call for shortcuts;
instead diligence is prescribed.

A sola Scriptura understanding of
the will of God and decision making
might look like this example: Several
years ago I was asked to go to Brazil
for 17 days to minister to Brazilian
pastors at a retreat, present a number
of seminars on contemporary trends
facing the church today, and preach at
several churches. In addition, I would
have the opportunity to observe the
ministries of both Brazilians and mis-
sionaries and offer counsel.

Obviously, these are all good things
— it would certainly seem to be the
Lord’s will to go. But offsetting the
positive were a number of negatives.

It would take hundreds of hours to
prepare the materials needed for the
trip, in part because my PowerPoint
presentations and notes would all
have to be translated into Portuguese,
a huge task which I personally could
not do. Therefore, I would have to
enlist a small army of others to help
me in my preparations for this mis-
sion work. On the other hand, I was
in a unique position in that a number
of the members in my church speak
and write Portuguese (certainly un-
usual for a church in the cornfields of
Illinois). Volunteers lined up to pro-
duce the materials and do the transla-
tion work — and it all ‘‘seemed’’ like
God was at work, but there were
other obstacles.

For one, I would have to be gone
from my own church and miss three
consecutive Sundays, something nei-
ther I nor the elders of the church
found desirable. And there were other
projects — writing, counseling, pre-
paring teaching materials — that
could not be handled by others. I
would come home to an almost insur-
mountable workload — and I would
come home exhausted. There would
also be a good chance that I would
acquire some kind of exotic ‘‘bug’’
while in Brazil, something I often do
when traveling abroad. Finally, there
was the financial situation. This was
an expensive trip and the expense
would be all mine.

So, while a ministry in Brazil pre-
sented a wonderful opportunity, it
offered many difficulties — the deci-
sion was not cut-and-dry. It certainly
would have been nice if the Lord
audibly told me what to do. Barring
that, I could have used some reliable
hunch or prompting. I would have
been happy with just a little of the
‘‘peace of God’’ guiding me, but as
usual I was both at peace and simul-
taneously anxious over either deci-
sion. Examination of circumstances
and ‘‘open doors’’ led both ways and
the ‘‘godly counsel’’ that I received
was of little help.

In the end, I chose to make the trip.
God had not spoken to me either
audibly or mystically. Peace was elu-
sive, as was good counsel. Doors were
open in all directions. Obstacles were
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equally evident at every turn. Even
Scripture contained no verses saying,
‘‘Thou shalt (or shalt not) go to
Brazil.’’

BIBLICAL DECISIONMAKING

I asked, ‘‘How could the right deci-
sion be made — one that would most
honor God?’’ That presupposes there
is only one right decision that could
have been made to bring God honor.
Had I chosen to stay home, attend to
my local congregation, preached and
taught the Word in the United States,
focused on my extended writing min-
istry, and spent quality time with my
family, that would have glorified
God. Some might say that I would
have been disobeying (shades of
Jonah) had I stayed home. But the
Bible says ‘‘No.’’

Look for examples at how decisions
were made in the New Testament:

• Financial giving was to be done
on the basis of the choice of the heart
(2 Corinthians 9:7).

• Travel to another country or town
(except on the few occasions when
God audibly stepped in) was left to
the individual (1 Corinthians 16:5-7;
Acts 20:16).

• Consumption of various foods
was determined by the conviction of
the eater (Romans 14:2-4; 1 Corin-
thians 8).

• Observance, or not, of special
holy days was a personal decision —
one not always shared by other godly
people (Romans 14:5-9).

• Marriage, after proper obedience
to biblical commands and principles,
was left to the wishes of the indi-
vidual (1 Corinthians 7:39-40).

• Those in church leadership
should aspire to the office (1 Timothy
3:1).

• Those in business, while leaving
room for the sovereign will of God to
the contrary, were free to pursue their
business as they saw fit (James 4:13-
17).

In none of these examples and
many more we could list, do we find
the believer seeking the specific will

of God. No hunches, promptings, or
experiences of inner peace come into
play. These individuals went about
their business obeying the revealed
will of God, doing what they deemed
to be the wisest and best for a given
situation, and were always cognizant
and open to the fact that God might
change their plans. New Testament
Christians did not always operate
from a position of absolute certainty,
nor did they seem to have the need to
do so. It was not uncommon for Paul,
for example, to take a course of action
because he ‘‘thought it was best’’
(1 Thessalonians 3:1), or because he
‘‘thought it necessary’’ (Philippians
2:25), or ‘‘if it is fitting’’ (1 Corinthians
16:4).

This was the typical decision-mak-
ing process in the New Testament by
godly people. As they lived in obedi-
ence to the revealed will of God, they
made decisions based on the best
information they had as they sought
to honor God. In the end they made
wise, informed choices according to
their own desires, while they lived in
conformity with the Word of God and
always kept as their goal the glory of
their Lord. At that point there is no
evidence that they agonized over pos-
sibly being out of the will of God.
They were in the will of God by
virtue of their obedient lives. They,
therefore, had the personal freedom to
make wise, godly choices according to
the best information that they had at
their disposal. In any given situation a
number of decisions could have been
made, all of which equally honored
the Lord.

ABLE TO CHOOSE

Let’s plug all of this into my choice
regarding the trip to Brazil. To the
best of my knowledge I was living in
the will of God by virtue of the fact
that I was striving to live in obedience
to Scripture. My life’s passion is to
bring glory to our Lord. Whether I
stayed home or headed to Brazil
would not change either of these
things — I believed myself to be in
the will of God as described by the
Word. So I did not agonize over my
status before God. Either decision, I
believed, could and should bring
honor to the Savior.

Therefore, I reasoned that I have
spent virtually my entire life in the
United States. America has been the
focus of almost all of my efforts in
ministry — despite there being great
needs in other places — needs the
Lord has equipped me to meet. I
harbored no thought that my ministry
in Brazil would be earth-shaking. Still
I knew that the Lord uses many
different instruments to accomplish
His purposes. I believed I had some-
thing to contribute to the Christians in
Brazil.

In addition, the church I pastor was
healthy with a number of good lead-
ers to handle the ministry on the
home front without me. The finances
were in place and my workload could
be managed.

In the end I decided to go to Brazil
because I wanted to go and because I
believed it would be the best use of
my time and talents for the glory of
God. Looking back I still believe it
was the best choice. However, had I
chosen to decline the trip, I could
have done that for the glory of God as
well. Either choice was a good one.
Either choice was pleasing to God
(2 Corinthians 5:9). Neither choice
would place me out of His will.

As we try to make decisions that
honor God we should freely examine
circumstances, feelings, logic, and so
forth, but we can never conclude from
such things that the Lord is definitely
leading us in a particular way. The
biblical picture is that of God’s people
making wise decisions based upon
the clear commands and principles
from the Scriptures. At the same time
they were ever ready to bow before
the will of a sovereign God who
might at any time change their direc-
tion. Such Christians are not con-
cerned about missing God’s will be-
cause they are living in God’s re-
vealed will and they trust the Lord to
take the initiative to make certain they
are where He wants them to be.

In the New Testament we are not
told to seek God’s will, but to make
wise decisions based upon biblical
commands and principles. The under-
standing of these principles gives the
child of God wonderful freedom and
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great confidence in their pursuit of
lives that please their Lord.
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DO YOU HEAR WHAT I HEAR?
(continued from page 1)

Creator wants to say to us? Now
we can know how to recognize
it.’’6

And her publisher says she ‘‘is a
wife and mom first, but put a Bible in
her hand and a message in her heart,
and you’ll see why thousands meet
God in powerful, personal ways at
her conferences.’’7

Shirer herself insists, ‘‘I mean, come
on, do you really think He loved you
enough to die for you, but not enough
to talk to you?’’8 But, according to
Shirer, God speaking to you and me
is not just limited to the written pages
of Scripture. She says that God will
give us ‘‘fresh words’’ and ‘‘insider
information’’:

‘‘As believers, we oftentimes get
used to and even become depen-
dent upon hand-me-down rev-
elations about God. We allow
others to spoon-feed us the Word
of God. But as you mature spirit-
ually, don’t you want God to
send to you a special gift-
wrapped message with your
name on it — for Him to reveal
something very specific about
your life? When that time comes,

you need to know how to listen
for His voice.’’9

INTRODUCING
PRISCILLA SHIRER

Priscilla is the second of four chil-
dren born to Tony Evans, popular
Christian speaker, author, and pastor.
Evans is the founder and senior pas-
tor of Oak Cliff Bible Fellowship in
Dallas, a congregation that is said to
have more than 10,000 members. Cha-
risma magazine noted, ‘‘Evans has
been both a model for and a mentor
to Shirer from the time she was a
child.’’10 The magazine further re-
vealed:

‘‘Shirer believes she is becoming
a bridge between conservative
and charismatic audiences as
well. About eight years ago, God
began to bring people into her
life who ‘were led by the Spirit
of God, heard the voice of God,
expected the power of God, be-
lieved in miracles from God —
those kinds of people who had a
radical faith and were willing to
take risks,’ she says.’’11

While Shirer is called a ‘‘bridge,’’
she is much more dedicated to a
charismatic position. She writes:

‘‘I believe that the ‘word of

knowledge’ and ‘prophecy’
(1 Corinthians 12:8, 10) are very
real gifts of the Spirit that New
Testament believers can be given
as He chooses to distribute them.
Yes, I fully understand the differ-
ences of opinion on this, but I see
no reason for these gifts to be
singled out for exclusion from
the biblical text and listings.
There, I said it. And even though
I do not believe that prophetic
messages that either add or take
away from the Scriptures can be
received as messages from God, I
do believe that the Spirit gives to
some people, on certain occa-
sions, the divine ability to receive
insight into another person’s life.
And when this happens, that
believer has the opportunity (and
responsibility, frankly) to share
this scriptural message that ap-
plies to the other person’s situa-
tion and affirms God’s voice and
direction.’’12

Shirer graduated from the Univer-
sity of Houston with a bachelor’s
degree in communication and from
Dallas Theological Seminary with a
master’s degree in biblical studies. But
her calling as an author and confer-
ence leader was not her original
aspiration:
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‘‘Before I understood God’s call-
ing on my life, I wanted to be a
Christian singer. I prepared my-
self by rehearsing and singing at
every opportunity. I surrounded
myself with key people in the
industry and successful Christian
artists and sought advice on
what steps to take and when to
take them. Nothing happened.’’13

She continues:

‘‘When I graduated from college
with a degree in communica-
tions, I wanted to work in televi-
sion. Though I tried to get into
the business, my phone calls
weren’t returned, my résumé
wasn’t reviewed, and all my
efforts fell flat. Even the few
television shows I was hired to
work on were cancelled shortly
after I arrived. All of these prob-
lems were major interruptions in
my plans.’’14

She did, however, find a measure of
success in communications:

‘‘When I first began speaking, I
learned that motivational speak-
ers are in high demand. As one
of two female speakers with the
Zig Ziglar Corporation and the
only African-American speaker, I
was a highly requested presenter.
I was paid top dollar to speak to
audiences in a corporate setting.
But after several years of travel-
ing as a motivational speaker, I
sensed growing personal dissat-
isfaction. I closed seminars feel-
ing unfulfilled. I wanted to do
more than make an audience
laugh — I wanted their lives to
be changed. My bank account
grew larger, but my spirit grew
less satisfied.’’15

Despite her dissatisfaction, her days
with Zig Ziglar did yield an encoun-
ter with Jerry Shirer, the man who
would become her husband:

‘‘She met Jerry when she ad-
dressed the corporate team of
Hilton Hotels, where he was an
executive. Jerry approached
Priscilla’s father for permission to
date her, and about a year later,
he asked him for the green light

to propose. Evans made him put
his request in writing. They mar-
ried in 1999 and Jerry quit Hilton
to work for his father-in-law’s
national ministry. After 10 years
with Ziglar, Priscilla left to pur-
sue women’s ministry full
time.’’16

Shirer herself says, ‘‘God told my
husband and me that we were to
leave our jobs and jump into full-time
women’s ministry.’’17 It was then that
they established the Dallas-based
Going Beyond Ministries.

HER SILVER SCREEN DEBUT

More recently Shirer has gained
exposure with her film acting debut
in the starring role as Elizabeth Jor-
dan in the 2015 independent movie,
War Room, which was released nation-
ally.

Shirer’s character in the movie fits
well into the fabric of her theological
leanings.

War Room is the fifth Christian
drama film created by brothers Alex
and Stephen Kendrick. Wikipedia
noted that the film ‘‘received gener-
ally negative reviews from critics, but
became a box office success and a
sleeper hit.’’18 Yet the negative re-
views — or no reviews altogether —
by the mainstream media did little to
thwart the film from making $11.4
million in its opening weekend; a
figure four times the amount it cost
the filmmakers to create the movie.
The Washington Post observed that,
‘‘Behind the film’s popularity was a
deepening partnership between the
filmmakers and a network of influen-
tial pastors, which delivered millions
of viewers without the need for Hol-
lywood’s typical promotion vehicles
of expensive TV ads and global media
tours.’’19

While many Christian pastors, lead-
ers, and laypersons have enthusiasti-
cally applauded all of the cinematic
efforts of the Kendrick brothers, their
films — while espousing faith and
values — are consistently seasoned
with an unbiblical paraprosperity
message. That subtle message which
resonates throughout the Kendrick
brothers’ films is that once you get

right with the Lord and make Him
your focus, everything turns out for
the better. The failures and problems
we face will be a thing of the past.

For example, their first feature film,
Flywheel, tells the tale of a dishonest
used car salesman who, being thou-
sands of dollars in debt, is faced with
foreclosure and the loss of his dealer-
ship combined with strained marital,
family, and business relationships.
This all leads him to a crisis of
conscience and profession of faith in
Jesus Christ. As a result of his new
faith, his home life and business
practices are reformed and he tells
God to ‘‘handle it’’ as his auto dealer-
ship nears its end. Within days, cus-
tomers show up and purchase every
car on his lot, which allows him to
escape foreclosure and catapults his
company from imminent failure to
overnight success. And, needless to
say, there is victory in his marriage
and family as well.

In Facing the Giants, the second
Kendrick film, a high school football
coach with a six-year losing record is
coming under pressure by the some
of the parents of his team who are
calling for his replacement. Added to
that, the coach is ‘‘facing’’ issues on
the home front, with car and home
appliance problems and the reality
that he is the reason for his wife’s
inability to conceive a child. As he
asks God for help with these ‘‘giants,’’
his outlook begins to change and a
revival occurs at school which affects
the student body. His team then goes
on a winning streak that leads to a
post-season appearance. He gets a pay
raise and a new pickup truck as a gift
from a parent of one of his players.
And his wife conceives not once, but
twice, by the end of the film.

War Room is another story of a
person’s problems disappearing after
a rededication to Christ, mixed with
some mysticism and unbiblical depic-
tions of spiritual warfare. And so it
goes with the Kendrick brothers’
films. While it cannot be said that the
main objective of the Kendrick broth-
ers’ films is to teach that getting right
with God remedies life’s major prob-
lems, it is a concept that permeates
their movies.
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We must never lose sight of the fact
that God — for His good purposes —
may want to take us through an
unpleasant situation rather than take
us out of it. Yes, a strong relationship
with Jesus Christ and our heavenly
Father does provide stability and an
inner joy and peace that can come
from no other source. But while we
are forgiven from the eternal penalties
of sin, there are times when we still
must face and accept the consequences
of our sin. No one knew this better
that King David (see 2 Samuel 12:13-
18). Getting things ‘‘right’’ with God
is no magic formula for ridding life of
its problems. And we may even be
called to have to suffer as a result of
the sins of others. Scriptures, such as
1 Peter 2:19-21; 3:8-17; and 4:12-16, all
make this very clear and instruct the
believer in how to respond.

But perhaps making films that de-
pict a life that has to endure the
wages of our sin is a harder sell than
one in which you have a Jesus who
purges the negative consequences of
sin and provides us with sales, pay
raises, a winning football team, and
an exemplary home life.

The Kendrick brothers were not
Shirer’s first opportunity to work with
a major media project. In 2006, she
teamed up with Richard Foster, Beth
Moore, Dallas Willard, and others to
be part of Be Still, which was de-
scribed as ‘‘an extraordinary film that
demonstrates how contemplative, or
‘listening,’ prayer can be a vital way
to find peace in the midst of a
frenzied ,  fas t -paced,  modern
world.’’20

On the video, she confessed that the
practice of contemplative prayer was
a new exercise in her life:

‘‘And so I’ve just begun in my
prayer life over the past year of
my life to make a conscious
effort to be in a time of prayer
and, yes, to speak to Him but
then to consciously say, ‘Okay,
I’m done talking now because
I’m just going to sit here in this
stillness and wait to see what it is
that You want to say to me.’’’21

Further in the video, Shirer again
admits she is new to the practice, and

then clearly expresses her unabashed
— even sensual — mysticism:

‘‘I think He wants to have a
personal experience with each of
us. It’s kind of like a man and
woman that are intimate with
each other. I mean we can’t give
you specifics on how to make it
happen because it’s going to be
personal for you and your hus-
band. And so with your personal
time with the Lord it’s the same
thing. He is going to create an
intimate time with you that is
going to be so different from
anybody else. And so it’s okay to
not have to follow a formula or
follow what everybody else does
in their quiet time. He wants to
have personal quiet time with
you. But a great place to start is
just to be quiet — make a con-
scious effort to be quiet before
Him — pour out your heart to
Him, ask Him to cleanse your
sin, and then you say, ‘Lord, this
is Your time.’ And just put on
some good music that you can
listen to and just be quiet before
Him and see what it is that the
Holy Spirit wants to do.’’22

Contemplative prayer is the unbibli-
cal practice of calling a person to
silence by emptying their mind and
then waiting and listening for God to
‘‘speak.’’ The techniques parallel those
found in Transcendental Meditation
and yoga, as well as being at the heart
of Hinduism and Buddhism. Giving
the practice a ‘‘Christian’’ flavor in no
way makes it biblical.

I CAN HEAR CLEARLY NOW

Given the overt mysticism in her
books, it is not surprising to see
therein the names of and quotations
from people like Beth Moore, Henry
Blackaby, Philip Yancy, Bruce Wilkin-
son, and Hannah Whitall Smith.
Many of these authors have probably
helped to shape Shirer’s thinking on
the subject.

Hearing God speak is an exercise
that Shirer has developed and taught
in the past decade. If you’re not
hearing from God she wants you to
know that she can relate:

‘‘Perhaps, like me, you’ve spent
far too many years of your life
not hearing or at least not recog-
nizing His voice. You’ve read in
the Bible about people to whom
He spoke. You’ve heard from
believers today who talk about
how God has spoken to them.
But maybe only rarely, if ever,
would you say that you’ve expe-
rienced this kind of connection
with Him yourself. I can com-
pletely relate to that.’’23

And she acknowledges:

‘‘My prayer time used to be a
one-way conversation — all talk,
all the time. I felt like every word
was just hitting the ceiling and
bouncing back. I felt no closer to
God and certainly did not sense
that any conversation had taken
place between the two of us.’’24

But the days of one-way conversa-
tion are now apparently over. And
Shirer further wants believers to
know just how pivotal her concerns
are:

‘‘Please don’t misunderstand.
This isn’t just some pie-in-the-sky
religious issue. It’s down-to-earth
and intensely practical. ... The
Lord doesn’t speak in a whisper
or in a dark corner somewhere
where people can barely hear;
nor does He try to trick us
because He knows we can’t un-
derstand what He’s saying.’’25

What she has learned and now
teaches is supposed to enable her
readers to get into a position where
they can hear from God. But beware,
the ‘‘insider information’’ disclosed in
her seminars and books comes with
serious obligation. She cautions:

‘‘I knew that what I was about to
share would enable them [i.e.,
those attending her seminars] to
begin recognizing the internal
promptings of God’s Spirit. This
would mean that they’d become
accountable for obeying Him.
That’s the divine responsibility
that accompanies the divine
privilege we have. So I’m offer-
ing you [i.e., the readers of her
book] the same warning right
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now, because I’m fairly certain
you’ll walk away from this chap-
ter with the capacity to begin
hearing God. And that means
you’d better be prepared to do
what He tells you. So, here
goes... Official Warning: If you’re
not prepared to begin respond-
ing in obedience to the voice of
God, please don’t read any fur-
ther.’’26

But to those who are willing to heed
her warning, she offers this:

‘‘Now let’s begin to prepare our-
selves to hear from God. He is
calling you by name. He has a
special package with your name
on it, and He’s waiting for you to
open it.’’27

And Shirer describes, in extravagant
fashion, what it will be that’s coming
your way:

‘‘The Holy Spirit who lives
within you will never speak to
you without having received di-
rect revelation from God. He
doesn’t create messages on His
own initiative. ... The Holy Spirit
— the only One with direct
access to the truth of God’s
thoughts concerning you — also
has a desire to share divine revela-
tions with you.’’28

She also wants us to know that it’s
not just in those times of quiet soli-
tude when God will speak. It seems
that God is much like Verizon’s ‘‘Test
Man’’ — here, there, and everywhere,
He apparently is saying, ‘‘Can you
hear Me now?’’ Shirer says:

‘‘I’m in no way implying that it’s
impossible to hear God speak
amid the regular rhythms of
everyday life. On the contrary,
we can, and He does. We can
listen while we’re exercising,
clipping coupons, washing
dishes, sitting in traffic, taking a
shower, and doing all sorts of
mundane tasks. We can be aware
of His handiwork moving in
natural things, making them
supernatural.’’29

She further wants you to know that
even while you’re out at the mall or
sitting down at the dinner table, that

voice you are hearing just may be the
Lord:

‘‘The next time you’re shopping
and see an item you really want,
but something inside says ‘no’ —
it’s probably God. The next time
you’re eating too much food and
a sense of conviction tells you to
stop — it’s probably from God.
The next time you’re about to say
something you shouldn’t, and
your conscience rises up to say
you’d better not ... Don’t. You’ve
just heard from God. Obey
Him.’’30

In all of this, Shirer is emphatic:
‘‘God knows exactly who you are,
never loses track of you, and has a
personal message with your name on
it.’’31

Her readers are lured into expecting
a God encounter where He will com-
municate with them and, like her,
change their ‘‘humdrum Christian ex-
perience from a discipline into a
passion.’’32 She even wants her read-
ers to know that, ‘‘As you get to
know Him, you’ll develop your own
secret language with Him.’’33

Shirer serves up a variety of meth-
ods for experiencing God and hearing
Him speak. She poses the question,
‘‘How can we know that what we’re
sensing within is actually the voice of
God?’’34 and then in response maps
out for her readers many of the
established ways that believers are
told that God speaks:

‘‘Turn your thoughts inwardly as
you earnestly seek God. Consider
what you are sensing in your
‘gut.’ ... keep your eyes open
when reading His Word for the
moment when a Scripture just
grips you, speaking directly and
appropriately, even if surpris-
ingly, to a particular circum-
stance in your life. ... Take what
you’re hearing and direct it back
to God. ... Take it up with Him in
prayer and wait patiently and
expectantly for His answer. ...
Seek the counsel of a mature
believer. Talk to someone whose
wise, biblical counsel you trust,
and see if their advice mirrors
what you’ve been hearing from

the Word and from His inner
witness.’’35

So we are to regard a ‘‘sensing in
your gut,’’ the Bible, prayer, and
counsel from others as the channels in
which God now speaks to His chil-
dren. Elsewhere she adds to the mix,
‘‘The sound of opening and closing
doors is one way we hear from
God.’’36 Added to her cavalcade of
ways in which God speaks, there is
even more:

‘‘So when a thought comes to
you out of left field, consider —
before you dismiss it — that it
might be God’s thought for you.
Don’t just ignore it. Check in-
ward to see if the Holy Spirit is
encouraging you to pursue it
despite the challenge it pre-
sents.’’37

SELLING THE BIBLE SHORT
For the most part, with Shirer, it’s

about sensing and internal stirrings.
Her emphasis is geared toward a
feeling oriented — what seems right
at the time — way of knowing God’s
leading. Of course, lest one think
Shirer is abandoning the Bible com-
pletely, she’s not. She acknowledges
that God speaks through the Bible,
even admitting, ‘‘He speaks princi-
pally through His Word.’’38 However,
such a statement upholding Scripture
is radically undermined with her
qualifier ‘‘principally.’’ For Shirer, the
Bible is just one of several ways. And,
unfortunately, when one considers
the entire scope of her teachings on
the subject, the Scriptures get tragi-
cally lost or at least muddled in the
shuffle. This is borne out as Shirer
writes:

‘‘The most spectacular way God
has ever spoken to His people is
the way He speaks to us right
now — through the indwelling,
intimate, incredible gift of His
Spirit and the timeless, living,
holy Word of God. And if we
insist on seeking to hear Him
only or even primarily in sensa-
tional ways — the open parking
spot, the flip of a coin, the
blindfolded pointing at a single
Bible verse — we will miss out
on the most personal means of
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communication possible with
Him.’’39

The scale of ‘‘the most spectacular
way’’ has a propensity to tip in the
direction of the subjective rather than
the objective — the written canon of
Scripture. And, at times, Shirer expe-
riences new ways in which the Divine
communicates with her. For example,
she describes one of these ‘‘novel’’
mystical experiences:

‘‘Several years ago, in fact, God
very clearly spoke to me in a
way that I’d never experienced
before. It was new, it was a bit
uncomfortable, but it was so
obviously God that I’d have been
a fool to mistake it for anything
(or anyone) else. It all started
when I began sensing that the
Lord wanted me to take a new
direction spiritually and person-
ally. ... And I’d begun to sense
this burning in my heart, com-
pelling me to expand my terri-
tory and increase my capacity,
preparing me to experience God
in a novel and fresh way.’’40

Although Shirer would maintain
that the Bible is necessary, it is more
useful as a formwork — which is a
mold in which we are to pour,
solidify, and confirm the impressions,
inner voices, and revelations we have
received. This is because, while the
Bible is the Word of God, Shirer
thinks that concerning every aspect
and issue in life, it does not provide
all we need for life and godliness. We
need more to help us make those
decisions we face in everyday life.

While maintaining that Scripture
provides for us the black and white
commands, Shirer goes on to say,
‘‘What’s on your question plate right
now is most likely an ‘either/or’ kind
of thing.’’41 She includes: ‘‘Job ques-
tions ... cars ... raising children ...
major purchases ... medical decisions
... even whose-family-to-disappoint-
by-not-coming-for-Christmas is-
sues.’’42 Elsewhere she expands her
inventory:

‘‘You may be wrestling with a
decision about a job offer in
another city — or an employee
you need to hire. Maybe you’re

trying to decide on which con-
tractor to use for some remodel-
ing work on your house or how
to approach a friend who seems
to be straying into sin. Perhaps
it’s a complete career change
toward something you’ve
thought about before but have
never felt released to actively
pursue.’’43

And her list goes on. Furthermore,
if one has any remaining doubt as to
Shirer’s conviction on the matter, she
has this to say:

‘‘The Bible does not expressly
address every question or situa-
tion you may be dealing with at
the moment. When you need to
decide whether to move or stay
put, whether to accept that job
offer or keep looking, if you
should teach Sunday school for
another term or if it’s time to
pass the baton, you need God’s
specific guidance that’s custom-
ized to you and your situation.
And this is where His incredible
Holy Spirit comes in. You can
expect Him to lead you person-
ally because He cares about even
the most insignificant details in
your life and is eager to tell you
which direction you should
take.’’44

So, according to Shirer, there are the
issues of life awaiting our determina-
tion in which the Bible is apparently
lacking. In making these life deci-
sions, she would have us listen for
voices, rather than look for verses.
Because in our feeling-based, experi-
ence-oriented world a disciplined life
of actively reading, memorizing,
studying, and rightly applying the
Word takes hard work, it is much
easier to opt for the more passive
method of voices and impressions.

Additionally, in Shirer’s teaching,
‘‘peace’’ overshadows Scripture
thereby becoming the determining
factor in making the critical and even
mundane choices in life. She glibly
asserts:

‘‘Sure, you do have the Bible to
consult for guidance, but you
know you can’t just open it at
random, taking verses out of

context simply to affirm your
own choices. You genuinely want
to hear from God. You want to
know whether the recent circum-
stances you’ve noticed around
you are more than mere coinci-
dence, or whether the comments
you heard someone make to you
might truly be a signal of God’s
will and direction.’’45

Shirer would have us believe that
God has a plan for our lives that
includes a singular correct choice for
the decisions with which we are
faced. But it is all too easy for her
readers to neutralize real peace and
become crippled with a fear of mak-
ing the wrong choice. Her instruction
sets one up for false knowledge and
an end result of failure and disap-
pointment. It also robs the believer’s
freedom and subjects us to a paralyz-
ing bondage of uncertainty.

There is no disagreement that every
daily decision we face — like what
shirt to wear, if we should buy gas on
Monday or Wednesday, whether we
should take our lunch to work or eat
out, what color to paint our house —
is not mandated in Scripture. There
are, however, abundant biblical prin-
ciples that can and do frame those
types of decisions along with the fact
that God allows His children creative
and individual choices in non-essen-
tials (Romans 14).

For example, in the city in which
this author lives it is a consistent
pattern that nearly every Tuesday,
around noon, each and every gas
station increases the price of gas
around twenty-five cents a gallon.
(And then by the end of the week, the
price drops a few cents here and
there, until it returns to a low point
on Tuesday morning and the cycle
begins anew.) So I do not have to seek
a voice on whether to buy gas on
Monday or Wednesday. I simply em-
ploy wisdom and a desire to be a
good steward of the funds the Lord
has entrusted to me — and I fill up
my car’s gas tank on Monday. But
even if I happen to ‘‘gas up’’ on
Wednesday, the fact is that while I
may have a few less dollars in my
wallet, I’m still in God’s will.
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Garry Friesen, in his definitive work
on biblical decision making, effectively
illustrates this freedom of choice us-
ing Adam and Eve in the Garden to
make his point. Eve begins the con-
versation, telling Adam:

‘‘‘I’m not sure which of these
lovely fruits I should prepare for
supper. I’ve prayed for guidance
from the Lord, but I’m not really
sure what He wants me to do. I
certainly don’t want to miss His
will on my very first decision.
Would you go to the Lord and
ask Him what I should do about
supper?’ ... Adam did as Eve
requested. When he returned, he
said, ‘I got the same answer as
before: ‘‘From any tree of the
garden you may eat freely; but
from the tree of the knowledge of
good and evil you shall not eat.’’’
Adam and Eve were both silent
for a moment. Then Adam said,
‘You know, Eve, the Lord made
that statement as though it ought
to fully answer my question. I’m
sure He could have told me what
to eat and how to eat it; but I
think He wants us to make those
decisions. ... Eve was incredu-
lous. ‘Do you mean that it
doesn’t matter which of these
fruits we have for supper? Are
you telling me that I can’t miss
God’s will in this decision?’
Adam explained: ‘The only way
you could do that is to pick some
fruit from the forbidden tree. But
all of these fruits are all right.
Why, I suppose we could eat all
of them.’’’46

Like eating apples or oranges, some
choices are benign and of no conse-
quence. Thus, the biblical principle of
Christian freedom would cover these
small benign decisions, so even with
these choices the Bible is still in play
with the truth of liberty in Christ. But
for the ones that are weighty, like
whether or not to eat the fruit from
the tree of knowledge of good and
evil, we have guidance in the Scrip-
tures.

Even medical decisions can grow
out of the principle of our bodies
being temples of the Holy Spirit, the

value of life, and the saving of life, as
well as compassion on the hurting.
Quality of life decisions can be made
to glorify God and serve him better
with better health. Every decision can
be made with biblical wisdom and
through a biblical grid. Proverbs gives
us great and enduring principles for
life’s decisions. Everything in one way
or another relates to the Bible and its
direct teaching or its principles.47

Sometimes we do not know just
what to do as it may take more time,
prayer, and biblical research. But —
like when faced with whether or not
to eat the fruit from the tree of
knowledge of good and evil — we
always know what not to do.

New Testament professor Gary
Meadors is right on target when he
writes, ‘‘We have ignored the clear
teaching of the Bible that God’s will is
comprised of his revealed truth and
instead have substituted a search for
God’s will over a path of obedience in
what we already know. Therefore, we
paralyze ourselves by searching for a
phantom of our own making.’’48 Mea-
dors speaks further to the subjective
process modeled by Shirer:

‘‘The apostles’ standard operat-
ing procedure for the pursuit of
God and godliness was to live
out the Word of God they had
received. They expected their fol-
lowers to do the same. Neither
Jesus nor the apostles left us a
paradigm for knowing God’s will
through a subjective process to
figure out what God requires.
Rather, they modeled living and
making decisions on the basis of
applying God’s truth to their
world. The process is bathed in
prayer and submission to God’s
sovereign plan. A search for
knowledge about the future in
order to make a decision in the
present is absent in apostolic
instruction. Paul’s final letters,
the Pastoral Epistles (1 and 2
Timothy and Titus), present a
paradigm of sound doctrine and
judgment as the basis of discern-
ment. No model of an appeal to
m i r a c u l o u s  g u i d a n c e  i s
present.’’49

Shirer first errs in her idea that
Scripture is silent regarding the
‘‘either/or’’ concerns of life, and then
adds further error with her subjective
solution. There are no decisions we
must make or issues that we face in
life which are not addressed by either
direct biblical command or precept.
The Bible is not silent on such things,
only our knowledge and ability to
draw truth and application from
Scripture. In the Word we can discern
the righteous standard that God has
revealed. Therefore, when we focus
and feed on the Word of God, our
will, our ambitions, our desires, and
yes even the decisions we make, will
be safely within the sphere of God’s
will.

Because there is no deficiency in
Scripture, we do not have to employ
the mystical experiences prescribed by
Shirer in order to satisfy or assure us
that we are in the will of God. We
simply need to be a student of the
Word, seeking to the best of our
abilities to please Him. When we do
those things, we have freedom to
make choices, and we can be assured
that we are in His will — no voices
necessary! The Apostle Paul, writing
only a short time before his martyr-
dom, stressed to Timothy:

‘‘But you must continue in the
things which you have learned
and been assured of, knowing
from whom you have learned
them, and that from childhood
you have known the Holy Scrip-
tures, which are able to make
you wise for salvation through
faith which is in Christ Jesus. All
Scripture is given by inspiration
of God, and is profitable for
doctrine, for reproof, for correc-
tion, for instruction in righteous-
ness, that the man of God may be
complete, thoroughly equipped
for every good work’’ (2 Timothy
3:14-17).

Concerning those verses, Puritan
minister Matthew Henry (1662-1714)
wrote:

‘‘Those who would learn the
things of God, and be assured of
them, must know the Holy Scrip-
tures, for they are the Divine
revelation. The age of children is
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the age to learn; and those who
would get true learning, must get
it out of the Scriptures. They
must not lie by us neglected,
seldom or never looked into. The
Bible is a sure guide to eternal
life. The prophets and apostles
did not speak from themselves,
but delivered what they received
of God, 2Pe 1:21. It is profitable for
all purposes of the Christian life. It
is of use to all, for all need to be
taught, corrected, and reproved.
There is something in the Scriptures
suitable for every case.’’50

God has given us a sure and firm
Word for our direction and protec-
tion. Shirer stresses repeatedly that
her personal extrabiblical guidance —
the something more — must agree with
the Bible. But the hard fact is that
even if the something more agrees with
the Bible, then we don’t need it
because we have the Bible. Author
Curtis Crenshaw explains:

‘‘If anything is contrary to Scrip-
ture, it is wrong. If anything is the
same as Scripture, it is not needed.
If anything goes beyond Scrip-
ture, it has no authority.’’51

In her effort to entice one into
receiving those ‘‘specific messages’’
(that supposedly come from the
Lord), Shirer devalues the Bible in yet
another way — and in doing so
shows a real ignorance of even basic
theology. She claims, ‘‘Every time you
open your Bible or sit under its
teaching, God gives you His general
revelation.’’52 How Shirer, who earned
a master’s degree in biblical studies
from a respected institution, could
even make such a statement is beyond
comprehension. Her mystical mission
appears to have so disjointed her that
she is incapable of stating even a
rudimentary understanding of the
doctrine of revelation.

God ‘‘speaks’’ — or has revealed
Himself — in two principal ways:
through general revelation and
through special revelation. All men, in
every generation, have received God’s
general revelation; for God has thus
revealed Himself through nature (see
Psalm 19 and Romans 1:18-21). But
general revelation only tells us there
is a God, it does not reveal the

manifold attributes or character of
God, nor His solution to man’s sinful-
ness. For that we are in need of
special revelation, which is the Bible
with its message of God’s redemption
through the person and sacrificial
work of Jesus Christ.

Moreover, even Shirer’s principle
that the Bible is necessary because
‘‘God will never give us fresh words
that contradict His written Word’’53 is
conveniently ignored in one of her
own life experiences about which she
writes. She describes the episode:

‘‘My friend Rachel had come to
my house to show me a Bible
study she’d been working on to
help women make their home a
sanctuary. ... She showed me the
cover she’d designed for what
she envisioned as a twelve-week
Bible study, video series, journal,
and gift booklet. Exciting stuff.
So when, after laying all of this
material in front of me, she asked
if I’d consider being her coauthor
on the project, I jumped at the
chance. Didn’t even ask God
what He thought about it. Right
then and there, I told her I was
in. She could count on me. But
after I had written the introduc-
tory chapters and sent them off
to her, I knew I’d made a mis-
take. Through my personal Bible
study and a clear, consistent im-
pression from the Lord, He
showed me that He wanted me
focusing on something else at the
time. My impulsive behavior had
gotten me out of order. I’d put
His will aside while plunging
ahead with my own.’’54

Shirer is able to break her commit-
ment by saying that it was through
her ‘‘personal Bible study and a clear,
consistent impression from the Lord.’’
But we must ask: Is it really the Lord
who wanted Shirer to go back on her
word, or was it of her own desire and
doing? While declaring ‘‘personal
Bible study’’ was one of two factors in
her being able to tell her friend Rachel
that she was out, Shirer never dis-
closes the commands or precepts in
Scripture which she says allowed her
to do so. Perhaps this is because the
Bible speaks against breaking one’s
promises and instructs us to be true

and faithful to our word. In other
words, we are to fulfill our promises.

Christians are to be a people who
can be counted upon, depended upon.
As was said in times past, ‘‘Your
word is your bond.’’ That is the type
of person the Bible tells us to be.
Psalm 15:4 says that the one who
dwells in the sanctuary of the Lord is
he ‘‘who keeps his oath even when it
hurts’’ (NIV). And Ecclesiastes 5:2
instructs us not to be rash with our
mouths. We are not to make promises
that we do not intend to follow
through upon, or commit to things
that we’re not going to do.

Jesus, in Matthew’s Gospel, put it
this way: ‘‘But let your ‘Yes’ be ‘Yes,’
and your ‘No,’ ‘No’’’ (5:37). For many,
‘‘Yes’’ means: If it’s convenient, if I
can get around to it, if I feel like it, if I
can find the time. But that is not how
believers are to operate or function
according to Scripture. Our ‘‘Yes’’
must be ‘‘Yes,’’ not ‘‘No’’ (or like
Shirer, ‘‘I can’t’’) depending how
things work out.

There are commitments we make
that we must be faithful in — mort-
gage, car loan, etc. — but we must
also be faithful in the routine matters.
We must be faithful in the insignifi-
cant (small things) and the important
(big things). One Church Father from
the fourth century said, ‘‘Faithfulness
in little things is a big thing.’’55 (See
also, Luke 19:11-27; Matthew 25:21.) If
we’re not faithful in those small
things, then we’re not believable,
we’re not credible, we’re not trust-
worthy, we’re not acting as Christians
should act. When we let others down
with a broken promise, we destroy
trust. Unfaithfulness cuts to the very
heart of commitment. And like any
other sin — or sinful habit — unful-
filled words become easier and easier
to not act upon when unfaithfulness
to one’s word persists. Scripture tells
us in Numbers 23:19 that God speaks
and performs, He promises and ful-
fills.

Reflect back upon some of Paul’s
greatest heartache and trouble. It was
as a result of a broken promise.
Demas in 2 Timothy 4:10; Phygelus
and Hermogenes in 2 Timothy 1:15;
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Mark in Acts 15:38-39. The Bible calls
us to be a people of truth, represent-
ing a God of truth, and a Christ who
is truth. How can we do any less than
tell the truth? We should model
Onesiphorus, who stayed faithful and
loyal to Paul (2 Timothy 1:16-17).

There are times when circumstances
(like a health concern) will prevent us
from being able to follow through on
a promise. That is the way life works
out some times. But in Shirer’s situa-
tion — after telling her friend she
‘‘could count on’’ her — it was a
result of wanting to focus on some-
thing else and to go in a different
direction, and then blaming God.

MY PEACE I GIVE YOU

As earlier noted, Shirer’s primary
litmus test for knowing if the ‘‘voice’’
you hear is truly God or not is peace.
Here is some of what she has to say:

‘‘And as you grow in your rela-
tionship with Him, learning how
to hear His voice and respond in
obedience, peace becomes one of
your determining factors in
knowing when He is leading and
speaking to you. ... You’ll feel
peace about it. Think of it as
getting a ‘green light.’’’56

‘‘When peace reigns in a matter
we’re dealing with — when
God’s voice is accompanied by
deep assurance and permission
— pay close attention to what
you’re hearing and sensing.’’57

‘‘When it comes to discerning
His voice, always remember ...
Peace rules.’’58

‘‘You’ll know it’s the voice of
God when His persistent, per-
sonal word to you leaves you
with a sense of peace and assur-
ance all the way around.’’59

‘‘Another way God speaks to us
is through peace, or the lack
thereof. Peace is a crucial compo-
nent in hearing God’s voice and
deciphering His will.’’60

In both of her volumes on the
subject, Shirer employs Colossians
3:15 (‘‘And let the peace of God rule
in your hearts’’) in support of her
pronouncement that ‘‘peace rules.’’

Shirer, however, is in error by making
inner peace the criterion for a Chris-
tian to determine if God is ‘‘speaking’’
to them. And then she adds further
error by repeatedly misusing Colos-
sians 3:15 to try to establish her
premise. For example, she writes:

‘‘The Greek word for ‘rule’ is
significant. It means to act as a
judge or umpire. So Paul was
telling the church that in the
same way a modern day baseball
umpire manages a game accord-
ing to the rules, the Holy Spirit
was to serve as the ‘umpire of
their hearts,’ and the Colossians
were to make decisions in accor-
dance with His calls.’’61

As children of God, we know that
peace is a blessing that comes from
God (Psalm 29:11) and that we are
commanded to seek peace (Hebrews
12:14). Likewise, peace is manifold in
its dimensions, as we have peace with
God (Romans 5:1), peace from God
(Galatians 1:3), and peace of God
(Colossians 3:15). Indeed, peace is a
real and wonderful provision for the
believer (Romans 5:1; Philippians 4:7).
However, peace cannot and should
not be confused with guidance. It is
misleading and unbiblical to make
peace a benchmark rather than that
which it is — a by-product.

As stated, Shirer mishandles Coloss-
ians 3:15 by applying it to guidance.
Clearly, the context of Paul’s com-
mand in Colossians 3 is keeping peace
in relationships. The context and
proper application is borne out by
taking careful note of what Paul
writes in verse 13: ‘‘bearing with one
another, and forgiving one another, if
anyone has a complaint against an-
other, even as Christ forgave you, so
you also must do.’’

And then note again verse 15 in its
entirety as it says, ‘‘And let the peace
of God rule in your hearts to which
you were called into one body.’’ The
apostle is commanding us to be at
‘‘peace’’ in all our relationships. Simi-
larly, Paul instructed the believers
both at Rome and at Thessalonica to
be peacemakers: ‘‘Live peaceably with
all men’’ (Romans 12:18) and ‘‘Be at
peace among yourselves’’ (1 Thessalo-

nians 5:13). The peace of which Paul
speaks is not a feeling or emotion of
God guiding the individual believer,
but one of a commitment to maintain-
ing unity within the body.

Jay Adams provides a sound and
succinct biblical exegesis of Colossians
3:15:

‘‘The misinterpretation of Col.
3:15 (as individual peace — ‘I
have peace about the matter’ —
as the basis for decision-making
must be rejected). The entire
passage speaks of corporate rela-
tions among the members of the
church. Peace is the ‘umpire’ for
the interpersonal relations of the
parts of the body to the whole.
This is peace in the church; there
is nothing about guidance in the
passage.’’62

Perhaps Shirer should employ her
own advice — ‘‘When reading His
Word, it means approaching it with an
open mind and heart that’s not al-
ready bogged down with my own
opinions and ideas of what the text is
saying’’63 — in respect to Colossians
3:15.

And then for Shirer apparently it’s
not always about peace being the
determinator. She writes of a time
when ‘‘God’s conviction’’ was ‘‘con-
firmed’’ to her ‘‘through an offhand
comment made by one of [her] sib-
lings who was completely unaware of
[her] conviction.’’64 Speaking, hearing,
confirming — Shirer appears willing
to accept and embrace just about any
method under the sun and then at-
tribute it to God.

OTHER PROBLEMATIC
CONCERNS

Although Shirer’s unabashed mysti-
cism is the main focus of this article,
there are other aspects of her theology
— some of which are of graver
concern than others — that are
present in her books and should be
addressed. Here are a few examples.

Open Theism: Perhaps unintentional
or maybe just ignorant of its implica-
tions, Shirer says that, ‘‘Sometimes He
just watches and waits to see what
our next move will be — to see if we
will obey the commands of His
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Word.’’65 Is God really watching and
waiting? Or does He, as Scripture
affirms, possess comprehensive fore-
knowledge — having all knowledge:
past, present, and future? Shirer’s
statement is more in line with liberal-
ism, the cults, and the neotheism of
Gregory Boyd and the late Clark
Pinnock. It is unfortunate that her
editors at Moody Publishers allowed
such a statement to be printed. But,
perhaps they don’t even care.

Mistaken Miracles: Like many
Charismatics, it appears as though
Shirer wants to label as miraculous
any of God’s involvement in the life
of a believer. She writes:

‘‘God still intervenes in our
world to make sick bodies well.
To heal fractured emotions. To
remove addictive desires from
people’s lips. To put $150 in the
pocket of someone whose spe-
cific need is not $100, not $200,
but exactly $150. Ask around,
and you’ll find somebody who’s
seen this sort of stuff happen
up-close and firsthand. I know
I’ve seen it. Miracles. God’s
handiwork.’’66

Elsewhere she writes about a friend
who also witnessed ‘‘God’s super-
natural power’’:

‘‘I can think of numerous times
when God has shown up so
obviously and stunningly that
it’s almost been too awesome to
believe. Like the time when, as
her husband struggled to find a
new job, their home was saved
from foreclosure at the last hour
— not once, not twice, but three
times ... She and I have often
talked about this — why some
believers like her seem to experi-
ence God’s supernatural power
more often than others, while
many Christians can live their
entire lives without really wit-
nessing God’s handiwork.’’67

Perhaps, in response to the enigma
that she and her friend discussed, it is
because of the way one defines the
miraculous. What escapes Shirer is a
basic understanding of miracles,
providence, and concurrence — all of
which are tools that God uses in the

life of a believer. Pastor Clint Archer
addresses well the misconception pre-
sented by Shirer:

‘‘Some Christians, in the sincere
desire to prove God’s involve-
ment in their life, promote a
different type of God’s working
to the status of miracle, but thus
they unintentionally demote the
extraordinary nature of God’s
signs and wonders. So in the
quest to prove that God still
performs miracles as a normative
part of the Christian experience,
they redefine miracles to include
a plethora of other ways God
works. For example, they call it a
miracle when they receive provi-
sion of a last-minute reprieve
from rent that is due, when
actually that is providence. Or
they thank God for the long-time
court decision that went in their
favor by calling it a miracle when
more precisely it is an example
of concurrence. I don’t mean to
be the vocabulary police here,
but it is important to distinguish
the different varieties of God’s
involvement in our lives so that
we give proper glory to God.’’68

When miracles become common-
place, they are no longer miracles;
when the extraordinary becomes ordi-
nary, it is no longer extraordinary.

Strange Admissions: Shirer periodi-
cally will make a statement which can
be viewed as out of balance for a
Christian — especially by one, like
Shirer, who purports such an intimate
relationship and communication with
God. In one instance, Shirer confesses,
‘‘When lifelong friends note changes
and maturity in me through the years,
I’ve been able to trace it back to my
life as a mom — challenges and all —
that is pulling out what God wants to
be seen in me.’’69

Yes, God does have a plan for every
Christian to grow and mature and He
expects every Christian to be growing
and maturing. However, the method
of change and maturity (sanctifica-
tion) which Shirer indicates is no-
where expressed in the Bible. The
biblical view of sanctification comes
about through the involvement of the
Godhead,70 application of the Word,71

and the believer’s own hard work of
‘‘putting off’’ and ‘‘putting on.’’72

While motherhood is one of God’s
gracious provisions for women, it is
not the biblical means for change and
maturity. If it was, then any woman
unable to give birth would be re-
stricted in her sanctification — not to
mention every male! Once again,
Shirer’s comments are puzzling to
have come from one so in tune with
the Lord through inner voices and
insider information.

Defective Anthropology: Shirer as-
cribes to a triplex or trichotomy view
of man. That is, she writes, ‘‘All
human beings, saved or not, are
composed of three parts: body, soul,
and spirit.’’73 And she is able to tether
her view of the triplicity of man to
her mystical underpinnings. In de-
scribing her trichotomy, she writes
that at our conversion:

‘‘Our spirits are no longer sepa-
rated from God but are reborn,
recreated, regenerated. We can
now connect with Him and hear
His voice — something we could
never hope to do before. ... At
this point the Holy Spirit imme-
diately begins the process of
renewing us from the inside out.
First our soul, and ultimately our
body. We call this process sancti-
fication. ... So why the anatomy
lesson here? Because understand-
ing this incredible, inner change
of events in your life changes
everything about the way you
hear His voice.’’74

She then tells us:

‘‘When the Holy Spirit takes up
residence in you, He doesn’t do
away with your conscience. He
awakens it. It’s no longer just
your own voice bubbling up
from within. Like the rest of your
soul, your conscience is being
actively transformed by the Holy
Spirit and becomes the mecha-
nism He uses to relay the direc-
tion of God to you as it steers
you toward decisions that reflect
His perspectives.’’75

Once again, Shirer’s observations
weaken the importance and role that
the Scriptures are to take in a
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believer’s life and in biblical sanctifi-
cation. Moreover, her view of man is
defective.

It is important to determine
whether Scripture views the body,
soul, and spirit as three distinct and
separate parts of man. As we do, it is
wise to ascertain the fact that the Bible
clearly establishes the overall unity of
man as created by God. God made
man; He breathed into his nostrils the
breath of life and man became a
living being (Genesis 2:7). This verse
tells us that Adam is a unified person
with body and soul living and acting
together. The word ‘‘soul’’ can picture
the whole man, speaking of man in
unity of material and immaterial ele-
ments as a living being. Soul also
occurs in the Old Testament with the
meaning of breath as the essence of
life and at other times simply means
the inner man as opposed to the
physical body.

In a broad sense, the words ‘‘soul’’
and ‘‘spirit’’ are actually synonyms
and are just different names for the
same immaterial side of man. How-
ever, it is helpful to note that when
we say terms are synonymous it does
not necessarily mean these terms are
identical. Therefore ‘‘soul’’ and
‘‘spirit’’ are synonymous in one sense
in that they can represent aspects of
the person and stand for the immate-
rial interchangeably. Yet this does not
mean that they have linguistic equal-
ity. Obviously the biblical authors
choose one word or the other depend-
ing on the nuance of their point. But
this does not constitute a third es-
sence of man’s makeup.

Jay Adams says this:

‘‘The Scriptures do not allow for
the triplex (or trifold) view; in-
deed, the entire emphasis —
from Genesis 2:7 on — whenever
the Scriptures (reluctantly) speak
of separation (remember, the
stress is on unity), is that there
are two elements that came to-
gether, and two (and only two
that at death) part company tem-
porarily. In addition to those
already cited (and note, Gen. 2:7
allows only for two elements)
consider the following: Don’t be

afraid of those who kill the body
but can’t kill the soul; rather be
afraid of the One Who can de-
stroy both soul and body in
Gehenna [Matt. 10:28]. In this
verse the thought is that the
whole man suffers in Gehenna;
the very emphasis is upon the
entirety of eternal man suffering
over against partial (bodily) suf-
fering now. The statement, ‘both
soul and body’ is duplex, not
triplex. If triplexity were true, the
spirit also should have been
mentioned.’’76

Numerous systematic theologies
will lay out the ‘‘biblical data’’ or the
scriptural basis for a dichotomy posi-
tion. One example is Abstract of Sys-
tematic Theology77 by James P. Boyce.
Additionally, Louis Berkof, in his
Systematic Theology, indicates that tri-
chotomy originated in Greek philoso-
phy.78 Likewise, Charles Hodge in his
Systematic Theology writes that tri-
chotomy is ‘‘anti-Scriptural’’ and that,
‘‘This doctrine of a threefold constitu-
tion of man being adopted by Plato,
was introduced partially into the early
Church, but soon came to be regarded
as dangerous, if not heretical.’’79

Finally, Wayne Grudem, in his own
Systematic Theology, lays out a series of
strong biblical arguments for the di-
chotomy position.80

Dubious Bible Exposition: As earlier
noted, Shirer misuses Colossians 3:15
when she uses that verse to establish
‘‘peace’’ as ‘‘a crucial component in
hearing God’s voice.’’ But her untrust-
worthy Bible application and interpre-
tation doesn’t just stop there. She also
misuses Psalm 46:10, the hallmark
verse among those in the contempla-
tive prayer movement. Chapter 10 of
her book, He Speaks to Me, bears the
title ‘‘Be Still’’ and features as its
focus Scripture verse Psalm 46:10.81 In
this chapter, Shirer writes:

‘‘God asks us to be still enough
so we can hear what the Great
Physician has to say to us and
get the medication He wants to
give us. I’ve discovered that God
doesn’t shout over my noise. He
waits until I’m quiet. A calm and
composed spirit is open to divine
revelation and comfort.’’82

Notwithstanding her claim of ‘‘di-
vine revelation,’’ Shirer has taken this
verse from its proper context and uses
it to support her mysticism. Psalm
46:10 has absolutely nothing to do
with hearing God’s voice. The setting
of this passage is God’s power, might,
and majesty against those who war
against Him. The use of Psalm 46:10
as evidence of the concept that one
can hear God’s voice (or call) through
a subjective means demonstrates just
how destitute and bankrupt Shirer’s
position really is.

In another narration, Shirer relates
how during a Bible study, the leader
gave to her a prophetic message,
confirming it by using Isaiah 43:18-19.
Shirer describes the event:

‘‘‘Young lady, I believe the Lord
wants to do something new in
your life, and it’s going to be
hard for you to imagine because
it will be something you’ve never
seen or experienced before. But
there’s no need to be afraid,
because the old, strong, solid
foundation of His Word will be
what this upcoming work will
find its footing on.’ ... ‘‘‘Forget
about what’s happened,’’’ he
said, quoting from Isaiah 43:18-19
(THE MESSAGE). ‘‘‘Don’t keep go-
ing over old history. Be alert; be
present. I’m about to do some-
thing brand-new. It’s bursting
out! Don’t you see it? There it
is!’’’ Well, well. Needless to say,
this message shook me to the
core. To be honest, I didn’t know
what to do with it other than
believe it was God Himself.
Hearing Him like this was un-
conventional for me. But I
couldn’t deny the relevance of
what the teacher had said. Based
on the inner witness of the Holy
Spirit, I knew God was speaking
to me.’’83

Shirer’s thinking (and patronage to
the use of Isaiah 43) is more in line
with the song learned as children in
Sunday school (Every promise in the
Book is mine, every chapter, every verse,
every line) than it is with sound
exegesis. That childhood hymn, while
simple and memorable, is false. While
some promises (or verses) in Scripture
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are intended for all, clearly others
were intended only for specific indi-
viduals. Isaiah 43:18-19 are verses
which fall into this latter grouping.
Those verses unquestionably speak of
God’s promise to the nation of Israel;
that the same power He used in
delivering them from Egypt and
through the Red Sea (v. 16) would be
used anew in their redemption and
return from captivity in Babylon.

Shirer is shameful and without any
biblical foundation in her effort to
apply the Lord’s promise to Israel
spoken through the prophet Isaiah to
her own life and ministry.

THE FINAL WORD

‘‘Hearing’’ from God as expressed
in Scripture always points to the
words of the prophets and apostles
(e.g., Matthew 22:31b; 2 Peter 1:19).
For believers, the final word is the
written Word. It keeps us guided,
guarded, and grounded. Shirer’s view
offers only guesswork and, with that,
uncertainty. She admits as much:

‘‘We’re not infallible, of course.
What you say to others, or what
advice you get from one of your
good church friends, may not
always be 100 percent trustwor-
thy. ... Turns out, there are no
experts at hearing from Him. Each
of us is still learning on the
job.’’84

In the end, the aspect of Shirer’s
message that should disturb Chris-
tians the most is that such a claim is
bearing false witness against God.
Apart from the written Word, God
didn’t tell her anything; she speaks
from the desires of her heart and
imagination. There also exists a real
danger that those who adopt and put
into practice the methods outlined by
Shirer — no matter how innocent or
sincere they may be — are moving
themselves from the sound founda-
tions of Scripture and into a deep sea
of mysticism and subjectivism with its
harmful undertows. And, even worse,
these practices may be opening a
doorway to the occult.

Escaping the quicksand of subjectiv-
ism so prevalent in evangelicalism
today may seem like an impossible

task, but it’s not. This is because we
have all that we need for life and
godliness in the Scripture. The Word
of God gives us the security that we
do not have to stumble our way
through a maze of subjective feelings
or kowtow to those who purport their
special revelations.

Yes, Christian, you have what you
need. ‘‘Thy Word is a lamp unto my
feet and a light unto my path,’’ the
psalmist declared (Psalm 119:105). It
is not a still, small voice or dreams
and visions which are that lamp and
light. Scripture was given that the
man (or woman) of God may be
complete, adequately equipped, not
lacking anything (2 Timothy 3:17).
The Bible is enough.

According to a news article,
‘‘Priscilla calls her vocation Going
Beyond Ministries: her goal is to help
women go beyond the humdrum
experience of ‘church as usual,’ and
go beyond sectarian divides to focus
on the Gospel.’’85

But given the propensity of her
mysticism, there is what could be said
a more ominous application of her
ministry’s name. Paul, writing to the
believers at Corinth, entreated them,
‘‘Do not go beyond what is written’’
(1 Corinthians 4:6, NIV). Paul in-
structed them to trust and live faith-
fully according to the Scriptures. The
underlying message of Shirer is that
the Bible is not enough and that, in
order to hear from God, the Christian
should go beyond what is written.
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EDITORIALS
(continued from page 2)

of situations in which God would have us disobey those
in authority over us.

In Exodus 1:15-21, we see that the Jewish midwives
were instructed to murder all male children born to
Jewish women. Because the midwives feared God (v. 17)
they disobeyed this direct command from Pharaoh. That
this action pleased God is evident from verses 20 and 21
where we find God rewarding them. An analysis of this
situation reveals individuals who were commanded by
governing authorities to personally do something which
would entail violating the command of God.

Scripture also tells how Rahab, the harlot from Jericho,
refused to give up the Jewish spies to the authorities, but
rather hid them and provided them a way of escape
(Joshua 2:1-6, 15). The writer of Hebrews reveals to us
that this action brought her great reward from God
(11:31). Because to turn the spies over to the king of
Jericho would have almost certainly cost them their lives,
we again have a situation where an individual is asked
(by the authorities) to personally do something which
would result in disobedience to God’s revealed will.

In the book of Daniel we read of Shadrach, Meshach,
and Abed-Nego refusing to worship Nebuchadnezzar’s
idol, thus they were thrown into the fiery furnace as a
consequence (3:4-6, 12-30). God obviously approved of
their act of civil disobedience as demonstrated in His
miraculous deliverance on their behalf. The pattern is
similar to the ones above: individuals were ordered to
personally disobey a direct command of God. Their
refusal to do so has been an example of God-honoring
courage ever since.

Also, in Daniel 6:6-22, there is the famous story of
Daniel and the lions’ den. This is perhaps the best known
biblical story of righteous civil disobedience. Daniel
reasoned that it would be wrong to cease worshiping his
God in daily prayer, even though the king had decreed
praying to the true God an illegal act. Daniel’s rescue
proved (as in the previous example) that the Lord was
pleased with Daniel’s disobedience of an ungodly human
law. As in the other examples, for Daniel to obey the
king would have necessitated personal sin.

Then in Acts 4:15-20 and 5:27-29, when the Sanhedrin
demanded that the apostles cease preaching the Gospel,
it was a clear cut case of the dictates of man contradicting
the commandments of God. Jesus had sent out the
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apostles to preach the Gospel (Matthew 28:19-20); to
disobey Him would be sin. The apostles had to make a
personal choice; they chose to obey their Savior.

Finally, in Acts 16:35-40, Paul explained that he was
concerned about future opportunities to preach the
Gospel. He insisted on his legal rights as a Roman
citizen. This is a rather unique situation, but from it we
can learn that Christians can (and often should) stand up
for their legal rights, especially when the cause of Christ
is involved.

Therefore, from all of this biblical evidence, we have
learned that there are definitely times in which believers
must disobey governing authorities. These times come
when we must personally choose between obeying the
command of God or the decrees of man. However, at no
time in the Word of God do we find a believer interfering
and attempting to keep another individual from disobey-
ing God’s command (in this type of scenario).

For some Christians, civil disobedience became a
practical course in response to the 1973 Roe v. Wade
decision by the United States Supreme Court which
allowed legalized abortions. It is argued that if the ruling
was overturned it would not only save the lives of
millions of babies, but would greatly improve the moral
climate of our society. All Bible-believing Christians
understand that abortion is morally wrong, and has
far-reaching consequences in our world. We would
therefore love to see abortion abolished, not only legally,
but totally.

There are some Christians who are so passionate that
they block abortion clinics in an attempt to shut them
down through the use of non-violent resistance. And in
extreme vigilantism cases, there even have been a few
who have reacted with violent resistance by murdering a
doctor who performs abortions. The critical concern here
is that these methods — whether killing a doctor or
simply barricading a clinic’s entrance — are illegal,
resulting in the arrests of the ‘‘rescuers.’’

But what say the Scriptures? Is there biblical support
for this type of conduct? The short answer is, ‘‘No.’’ In
both the Old and New Testaments infanticide was not
uncommon. Yet, at no time did believers attempt to stop
this horrible sin through the use of force. We do find the
Old Testament prophets often preaching out against such
practices; primarily because such sins revealed the
spiritual condition of the nation of Israel. On the other
hand, in the New Testament (as the Church infiltrated a
pagan society) the apostles were silent about the sins of
the unsaved world around them.

Yes, Scripture declares abortion morally wrong because
it is the murdering of a human life (compare Psalm
139:13-16; Psalm 51:5; Jeremiah 1:5; Luke 1:41). God
would then, obviously, condemn the sin of abortion
regardless of what the laws of the land decree. Thus if
we apply the principles learned above, we can definitely
know the following: No Christian should ever have an

abortion, no Christian should perform an abortion, and we as
believers must speak out against the evils of abortion.

But do we have a biblical mandate to break the laws of
our country in order to stop someone else from having
an abortion? The Scriptures would not command, permit,
or encourage such action, neither is there any example of
godly people (in the Bible) attempting to force God’s
principles upon unbelievers in this manner. In addition,
while it would be wonderful to stop legalized abortion in
our country, such action will not in any sense change the
moral fiber of our country.

The same holds true for other forms of civil disobedi-
ence that have gained widespread attention and accep-
tance in recent months across the United States. Social
injustice against minorities has become a fertile seedbed
for civil disobedience — a civil disobedience which is
vigorously cultivated and encouraged by some ‘‘Chris-
tian’’ leaders and pastors. For example, one minister in
the Saint Louis area (who is associated with a Missionary
Baptist Church) leads training sessions in nonviolent civil
disobedience. And then there’s the Rev. Al Sharpton,
who boasts in pragmatic fashion, ‘‘So don’t tell me that
demonstrations and acts of civil disobedience do nothing
when history continuously shows us the opposite.’’
While the local pastors who advocated the civil disobedi-
ence, such as protests and shutting down Interstate
highways, would condemn the looting and arson that
often follow, their encouragement of civil unrest can and
often does lead to the provocation of behaviors that turn
violent and criminal.

Biblically speaking, the mission of these local pastors,
like the apostles of the first century, is to bring people to
Christ, not attempt to remedy all the social ills of a fallen
society. The teachings of the New Testament underscore
that not only is the spiritual more important than the
social, but that the only real solution for societies’ ills is
spiritual transformation, not political reformation. It is
not a Black or White or Hispanic problem, but a sin
problem. Ours should be achieving a goal that glorifies
God, and in so doing we must not dishonor God by the
methods that we use.

If the teachings of the New Testament and the
examples of the early Christians serve as our guide, then
we should be focusing the bulk of our time and energy
on the transforming of men and women spiritually,
rather than working to create an outwardly moral
society. Scripture does not prohibit being involved in the
political or social process, but we must realize that
lasting change takes place only by bringing resurrected
life to fallen creatures.

Robert L. Dean wisely observes:

‘‘To try to impose God’s righteousness upon society
apart from regeneration is a task doomed to failure.
Yet, that seems to be exactly what so many
Christians want to do. In their frustration over
apparent lack of success and the moral decline of



July-September 2016 The Quarterly Journal · 23

American society they have given up on the
Biblically mandated practices of evangelism, prayer,
and holding forth the standard of righteousness and
have followed the humanistic tactics (passive resis-
tance) of men like Gandhi and Martin Luther King,
Jr. in order to achieve their goal. ... The answer to
the world’s social problems is not Christian activism
and revolution, but the preaching of the Gospel and
the regeneration of the Holy Spirit’’ (‘‘A Biblical
Look at Operation Rescue,’’ Biblical Perspectives, Vol.
II, No. 4, pg. 6).

Our call as believers is to change people through the
Gospel, not society through social activism or civil
disobedience.

—GEG

Wall, hologram-filled Roman catacombs, an interactive
biblical museum, and a domed theater. The project will
be built on the 18-acre site of the Mission Valley Resort
that Cerullo purchased in 2011 out of foreclosure for
more than $18 million.

In addition to the biblical highlights, the Los Angeles
Times said, ‘‘Plans for the resort call for 127 time-share
units, a spa, a fitness center, and retail and fine dining
options.’’ The site will also be home to the Morris Cerullo
Legacy International Center, which is to spotlight ‘‘Cer-
ullo’s more than six decades of evangelical missions and
teachings’’ and ‘‘will also serve as the new headquarters
of his operation,’’ the San Diego Union-Tribune reported.

Christian-themed parks have dotted the landscape of
evangelicalism for years. In addition to Bakker’s defunct
Heritage USA, Marvin Rosenthal built the Holy Land
Experience, a first-century Judean-themed park in Or-
lando, Fla. It opened in 2001, and then six years later was
sold to the Trinity Broadcasting Network. It was said to
be $8 million in debt at the time of the sale to TBN. In the
mid-1980s, Kenneth Copeland announced plans to build
‘‘Kingdom Park,’’ a Disney World-like amusement park
outside Dallas. Those plans were never realized.

Cerullo’s plans for his theme park and resort must be
approved by the San Diego City Council.

—MKG

NEWS UPDATES
(continued from page 3)

activity,’’ alleging the pair solicited more than $2 million
of designated donations and then used the money for
other purposes.

The Trinity Church meets at the Glass and Garden
Drive-In Church. The Glass and Garden’s 1,400-seat
church and adjacent drive-in was built in the mid-1960s
by Pastor Floyd Goulooze, who moved to the Phoenix
area from Southern California and tried to model the
success of Robert Schuller and his own drive-in church.
Taking three years to construct, Goulooze held his first
service on Easter Sunday 1966. Driscoll’s first service
marked the 50th anniversary of the church. The drive-in
is no longer operational.

According to a post on The Trinity Church’s website,
‘‘Pastor Mark believes that God has supernaturally
provided’’ the church facility. It also stated, ‘‘Like most
older church buildings, this one needs some service
projects and financial investment to make it a good
home, but we are excited about its potential.’’

—MKG

CERULLO UNVEILS PLANS
FOR BIBLE-THEMED PARK

A Christian-themed resort appears to be a dream that
continues to capture the attention of televangelist Morris
Cerullo. In the early 1990s, Cerullo unsuccessfully tried
to rescue and redevelop Jim Bakker’s failed Heritage
USA, a South Carolina resort and amusement park.

Now the 84-year-old Cerullo wants to launch an
ambitious $125-million theme park resort in San Diego.
Cerullo hopes to draw tourists with attractions such as a
20-foot-tall recreation of Jerusalem’s Western Temple

GOTHARD LOSES
ECFA ACCREDITATION

The lawsuit against Bill Gothard and his Institute in
Basic Life Principles organization, which alleges a
cover-up of the sexual abuse of sixteen women and two
men, has yielded more repercussions for the popular
teacher and his ministry. In March, the Evangelical
Council for Financial Accountability pulled its endorse-
ment of IBLP by removing it from membership. The
ECFA is a foundation which provides accreditation to
non-profit Christian groups that display a compliance
with a set standard of financial guidelines. Currently, the
ECFA accredits nearly 1,900 organizations.

While the ECFA would not provide specifics as to
IBLP’s failure to comply with its standards and resulting
termination, a report in Christianity Today stated, ‘‘‘When
a ministry encounters failure — or even worse, scandal
— its difficulties can almost always be traced to a
breakdown in governance,’ states ECFA’s explanation of
Standard 2.’’

Gothard and IBLP have filed motions to dismiss the
lawsuit against them. In February, Gothard’s attorney,
Glenn Gaffney, told the Religion News Service that if the
lawsuit is not dismissed, Gothard is considering a
countersuit because he ‘‘has been defamed.’’

—MKG



Editor’s Note: The publications featured in PFO’s Books in Review section are available from Personal Freedom Outreach (P.O. Box 26062, Saint
Louis, Missouri 63136). Please add $3.00 to the price listed for shipping and handling. Due to occasional price changes by the publishers, the
retail amounts listed are subject to change without notice. These publications are also available to those who help to financially support the work
of PFO. Please see our funds appeal flyer for details.

‘‘Jesus knew something Christians today often
forget: truth doesn’t defeat error by waging a public
relations campaign. The struggle between truth and
error is spiritual warfare (Ephesians 6:12), and truth
has no way to defeat falsehood except by exposing
and refuting lies and false teaching. That calls for
candor and clarity, boldness, and precision — and
sometimes more severity than congeniality’’ (pg.
104).

The apologist will be able to mine other nuggets of
motivation as well. MacArthur also instructs, ‘‘False
religion always needs to be answered. Love may cover a
multitude of sins (1 Peter 4:8), but the gross hypocrisy of
false teachers desperately needs to be uncovered — lest
our silence facilitate and perpetuate a damning delusion.
The truth is not always ‘nice’’’ (pg. 129).

A century ago, perhaps one could say that Jesus was
pre-eminent (or at least prominent) in the fabric of our
society. But that has long since changed and in large part
it may now be said that Jesus — especially the Jesus of
the Bible — is hardly even popular. Today, the Jesus of
choice is the gentle Jesus with children on his lap, the
one who will prosper you, and the one who says,
‘‘Neither do I condemn you.’’ MacArthur repudiates
such a view:

‘‘By the way, the contemporary craving for shallow
sermons that please and entertain is at least partly
rooted in the popular myth that Jesus Himself was
always likable, agreeable, winsome, and at the
cutting edge of His culture’s fashions. As we have
seen, even a cursory look at Jesus’ preaching
ministry reveals a totally different picture. Jesus’
sermons usually featured hard truths, harsh words,
and high-octane controversy’’ (pg. 133).

In one of the several places where the Gospel is
presented, MacArthur maps out a saving faith as repent,
turn, trust, and follow (pp. 202-203). It is a simple and
clear way in which to communicate what it means to
embrace Christ as Savior. It is a great method to add to
one’s repertoire of evangelism.

The Jesus Answer Book is a hardcover book, a bit smaller
than the normal-sized trade publication. It is an excellent
resource to edify one already a believer, but also a great
gift to give to a family member, co-worker, or neighbor
who is a potential believer. (It even has a presentation
page.)

—MKG

THE JESUS ANSWER BOOK
by John MacArthur

Thomas Nelson, 206 pages, $14.99

Pastor and best-selling author John MacArthur has
drawn from a handful of his previous writings to
compose The Jesus Answer Book. This volume is divided
topically, in a Q&A format, to explore and explain
important aspects of the person, teachings, and works of
Jesus Christ. It is an effective and useful book that has
application to a wide audience.

For one considering or just beginning to learn the truth
about Christianity, this work is a wonderful reservoir of
the essentials of who Jesus is and what it means to trust
Him as Lord and Savior. The Gospel is clearly communi-
cated throughout and the reader is given the basics to
understand the methods and reasons of Jesus’ teachings.
In this section, MacArthur succinctly unpacks the
Beatitudes (pp. 73-75), and then emphasizes:

‘‘Each one of these eight qualities is radically at odds
with the world’s values. The world esteems pride
more than humility; loves merriment rather than
mourning; thinks strong-willed assertiveness is supe-
rior to true meekness; and prefers the satiety of
carnal pleasure over a thirst for real righteousness.
The world looks with utter contempt on holiness and
purity of heart, scorns every plea to make peace with
God, and constantly persecutes the truly righteous.
Jesus could hardly have devised a list of virtues
more at odds with His culture — or ours’’ (pg. 76).

MacArthur helps clarify issues that may be a stumbling
block for the new believer. For example, he answers if
Jesus is the perfect and sinless Son of God why did He
undergo a baptism of repentance. He also explains why
Jesus, with all the full divine attributes in His being, did
not know some things and why Scripture tells us that He
grew ‘‘in wisdom and stature.’’

But this book is not just practical for those being
introduced to Christianity. It is also beneficial for the
mature Christian and/or the versed apologist, as there
are well-spoken reminders of the ways and means of
contending for the faith. MacArthur suggests what
today’s defenders of the faith should learn:
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